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Foreword 


All praise is due to Almighty God, Allah. We praise Him and 
seek His help and forgiveness* And we seek refuge in Allah from 
the evil of our own selves and from our wicked deeds. Whoever has 
been guided by Allah, there is none to misguide him; and whoever 
has been misguided by Allah, none can guide him. I bear witness 
that there is no other god worthy of worship except Allah, alone, 
without partner or associate. And I bear witness that Muhammad 
is His servant and messenger. May Allah, the Exalted, bestow His 
peace and blessings upon Prophet Muhammad, upon his good 
and pure family, as well as upon all of the noble companions, and 
upon those who follow them in righteousness until the Day of 
Reckoning. 

Verily, the most truthful speech is the Book of Allah, and the 
best guidance is the guidance of Muhammad (0); while the worst 
affairs are novelties, for every novelty is a (blameworthy) innovation. 
Every innovation [in matters of religion] is misguidance, and every 
misguidance is in the Fire.* 

The subject of this treatise - the nature, essence and 
circumstances of the human soul - is fascinating to people of all 
ages, faiths and walks of life* Personally, I have always been keenly 
interested in understanding the mysteries of the human soul. After 
embracing Islam, my desire to know the truth regarding the soul 
grew even stronger. 

In order to fulfill this desire, I read extensively in this area 
from ancient texts as well as from the works of modern writers 


This introductory address constitutes a portion oi ''Khutbat al-Hajak,'' a 
standard form of opening address used by the Prophet (^) on certain 
occasions of import, such as the Friday sermon, the marriage ceremony, 
etc. A detailed collection of various au thentic narrations of this speech can 
be found in al-Albani’s Khutbat al-Hajahi 
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- Islamic and otherwise. Because of the nature of this exciting 
topic, one who researches this subject is faced with an enormous 
amount of conflicting information. Therefore, in order to arrive 
at sound, dependable conclusions regarding the soul, one must 
carefully read and analyse the available material and evaluate it 
according to stringent criteria. This is of utmost importance since 
it bears directly on one’s ' aqtdah (belief and conviction in matters 
of faith). 

During extensive reading and research, I became convinced 
that Islam, the only fully preserved, divinely revealed faith, had 
the true answers to man’s many questions about the human soul. 
This conviction compelled me to write a treatise on this most 
strange and mysterious entity. I hope it will provide beneficial and 
thought-provoking information for the reader, regardless of his 
present spiritual inclinationi 

Throughout this research, I depended upon the glorious Qur’an 
since it is the perfectly preserved and unadulterated word of Allah, 
Furthermore, I referred to only those prophetic traditions critically 
assessed to be authentically related and, as such, dependable 
sources for the subject at hand. Finally, I carefully sifted through 
the many conflicting views of the scholars who have written in 
this area and chose only those which are in consonance with the 
divinely Shari ah and with sound logic and reasoning. 

I trust that what is contained herein will benefit the reader and 
will have a profound effect on his own thought, faith and way of 
life. I implore Allah, the Beneficent and Merciful, to accept this as 
a work done for His sake alone and to make it a treasure for me 
on “the Day [of resurrection and judgement) when neither wealth 
nor sons will benefit [one] except he who comes before Allah with 
a sound heart”* 

Abu Bilal Mustafa al-Kanadi 
Makkah al-Mukarramah 
Ramadan 1407 A.H./May 1987 

*True in faith in the one and only Almighty God and sincere in submission 
to His sacred law. The Qufanic quotation is Sur^h al'Shu ara\ 26;88--89, 
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The Nature and Essence of the 
Human Soul 


Scholars of various schools of thoughts^ differ greatly regarding 
the nature and essence of the soul {nafs). Is it a part of the physical 
body or a non-essential characteristic^ of it? Is it an entity consigned 
to dwell within the physical body, or is it an independent essence 
in itself? Is the nafs the same as the ruh (spirit)? Finally, what 
happens to the soul upon death? Is it confined to its body and its 
grave ? If not, is it free to move about in the unseen spiritual world 
and on the earth ?^ 

Regarding this subject, leading theologians of various sects have 
put forward a host of conflicting opinions. It would be beyond the 
scope of the present work to examine each and every view put 
forward by the various scholars; however, a brief mention of some 
of their opinions regarding this issue is necessary. The correct 


^ Not the four famous schools of fiqh (jurisprudence) but rather leading 
scholars and thinkers who represent various unorthodox sects, such as the 
Mu'tazilites, Rafidhites and philosophers. They have expressed various 
incorrect views and opinions on this and other subjects of aqidah. 

^ In Arabic, aradh. According to the terminology of the philosophers, it refers 
to things which cannot exist independently, like colour, smell, length, etc. 

^ See Kitab al'Ruh, p. 272. 
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view‘d is given, supported by sound reason and statements from the 
Qur an and the authentic sunnah. 


Various Incorrect Theories 

According to the theologian, Abul-Hasan al-Ash ari, scholars 
differed regarding the ruh (spirit), nafs (soul) and hay ah (life 
force). Al-Nadhdham, one of the leaders of the Mu'tazilah,^ is 
attributed with having said that the nafs is the form of the ruh. 
He further claimed that the ruh is alive (i.e., animate) and exists 
independently. In contrast to his view, other scholars alleged that 
the ruh is a non-essential characteristic of the human being, unable 
to exist independently of itself. Still others opposed both of these 
views and claimed that it is not known what the ruh is - an essential 
characteristic Or a non-essential characteristic. 

The proponents of another theory claimed that man consists of 
a particular form contained within a physical body; however, they 


^ It is “correGt” in the sense that it is not Gontrary to the beliefs of ahl al- 
sunticth^ literally, “the people of the established way or path” (those who 
sincerely and firmly adhere to the Qur’an aiid the authentic sunnah as their 
complete way of life). Indeed, there is little authentic information about 
the ruh. Referring to the ruh Allah says in the Qur’an: 

“And you have not been given knowledge except for a little. “ Surah ai' 
Isra\ 17:85. (ed.) 

^ A misguided sect which introduced speculative dogmatics into Islam. This 
school of thought is characterised by a slanted, so-called “rationalistic” 
approach to matters of faith. They interpret clear texts of the shari'ah - 
those from the Qur’an and the sunnah - in such a manner as to coincide 
with their preconceived notions based on what they termed “sense.” Ibn 
al-Qayyim has aptly refuted their views and those of others who have been 
influenced by philosophical thought foreign to Islam. Whoever wishes to 
delve deeper into this aspect is referred to his celebrated treatise, Kitab al- 
Ruh^ pp. 266-293, where he meticulously details his refutation with logic 
and reasoning. 
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differed as to precisely what this form is. One group maintained 
that the form consists of four ingredients^ from which the physical 
body originates and further develops. A second opinion was that 
it represents pure blood, free of impurities and contamination. 
Another view claimed that this form is the animate life in man, 
the sensual heat which pervades the body. And a fourth group 
proposed that the form is an essential element which causes all 
animatej living beings to function in a particular manner^ yet is not 
separated from such beings and does not have a different structure. 
Although there are other opinions^ defining this form within the 
physical body, the four previously mentioned views are a sufficient 
sample. 


The Correct View 

What is considered as the most accurate view regarding the 
nafs and the riih is that of Ibn al-Qayyim^ which is affirmed by 
Ibn Abul-dzz ahHanafi in his commentary on al- Aqldat al- 
Tahawiyyah}^ They base their position on various verses of the 
Qur an and the traditions of the Prophet (^) as well as on sound 
logic and rational thought. According to them, man consists of 
a spirit and a body together. The spirit is an entity which differs 
from the physical, tangible body. It is a higher type of luminous 


^ There is a philosophical view which claims that the human body originates 
from earth, air, fire and water. However, as mentioned in the Qur’an and 
the authentic sunnah, man originates from clay (i.e., earth). 

^ See al'Ghazalfs treatise on the soul, Md arij al-Qudsfee Madarij Md arifat 
al-Nafi, pp,27-3 5. 

^Mentioned and refuted by Ibn Taymiiyyah 'm Majmu al-Fatawa, vol. 3, pp. 
30-35 and vol. 9, pp, 279-302. 

^ See his famous treatise dealing with the circumstances of the soul of the 
living and the dead, Kitab at-Ruh, pp. 249-250. 

^^eepp. 443-444. 
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(or light-like) being, alive and moving, and it penetrates the limbs, 
circulating through them as water circulates throughout the petals 
of a rose, as oil circulates throughout the olive and as fire circulates 
throughout the burning embers of coal. One may reasonably 
perceive the soul filling and occupying the body; its form, though 
nonphysical, is moulded into the body's shape. 

The soul will maintain its penetration of the limbs of the 
physical body and continue to affect their sense, movement and 
will as long as these limbs remain sound. However, if they are 
overcome^^ and no longer accept the forces enacted upon them by 
the soul, the soul leaves the body and enters the spiritual world* 


Quranic Evidence 

Certain circumstances of the human soul are mentioned in 
various places of the Qur an.^^ Two such examples follow: 



“Allah takes souls at the time of their death [and the souls] of 
those that do not die during their sleep. He retains those souls 


Descriptions of the spirit as “light,” its mode of penetration of the body, as 
well as its shape cannot be proven by the Qur’an or the sunnah. As such, 
these descriptions can only be considered conclusions based upon their 
own understanding of the “proofs. ” (ed.) 

Physical accidents, diseases or disorders may destroy the sound, physical 
harmony and delicate balance of the body’s functions, causing a person to 
die (the point at which the soul leaves the body). In any case, there need 
not always be a physical dysfunction for divine forces to cause death. 

Ibn aPQayyim identifies over ninety supporting statements from the 
Qur’an, the sunnah and sayings of the companions, which altogether give 
a complete picture of the nature of the human soul and the conditions 
which surround it. See Kitab al-Ruh, pp. 249-261 for details. 
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for which He has ordained deaths whereas He releases the 
rest for an appointed term.”^"^ 


In this verse it is stated that there are only two points in time 
at which Allah takes souls: at death and during sleepd^ When one 
sleeps, Allah separates the soul from the body. If He has decreed death 
for a person at this point, the separation becomes permanent and the 
body no longer functions. In the case of one for whom death has not 
been decreed at that time^ the soul taken during sleep is returned to its 
respective body upon aw'akening. However, the soul for which Allah 
has decreed death need not necessarily be taken during sleep but may 
be taken at a time other than sleep. 



i f'* ^ 






“If you could see when the wrongdoers taste the pangs 
of death and the angels stretch their hands out, [saying], 
‘Deliver up your souls. This day you will be awarded a 
degrading punishment.’” 


Here it is stated that death is painful for the disbelievers. 
Although they are ordered to surrender their souls to the angels, 
they are unwilling; therefore, the soul must be forced out as it does 
not wish to meet its punishment,^^ The terms "'al^hriju anfusakutn' 
used in this Qur’anic verse literally mean “expel or push out your 
souls,” indicating that the soul becomes a separate entity from the 
physical body. 


Surah al-Zumar^ 39:42. 

The separation which occurs during sleep is temporary, whereas, upon 
death, it is permanent. For details, see d\-R^z\ s al-Tafsir al-KabiryVoL 26, 
p. 284. 

Sur^ih al-Anam, 6:93. 

See al-Qurtubi’s Qur’anic commentary, al-]ami u li Ahi^dm al-Qurdn^ 
vol. 7, p. 42. 
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Evidence from the Sunnah 

The sunnah is replete with descriptions of the state and nature 
of the human soul. These hadiths substantiate the view held by the 
dependable scholars of ahl aUsunnah, An example of the physical 
and psychological punishment awaiting the disbelievers occurs 
in the following portion of a long, authentically related hadith: 

cvw —.apj Awi ^ • J 

:>jjLwJI Lg-Pjju-J dJLw^ (J J j-^ : J'j 

“The Angel of Death [says], ‘O you foul soul, corne out 
to the anger and wrath of your Lord,’ The soul inside the 
disbeliever’s body is overcome by terrible fear [and does not 
want to deliver itself up], whereupon the Angel of Death 
violently pulls it out like multi-pronged skewers being 
yanked out of wet wool - tearing with them the arteries and 
nerves.”^^ 

It is also narrated in an authentic tradition: 

4 ^pli a4-^JL^ c )J 

4jtJ iil f 

Umm Salamah reported: “Allah’s Messenger (^) entered 
upon Abu Salamah [i.e., his corpse], whose eyes were wide 
open. The Prophet (^) closed the lids and then said, ‘When 
the ruh (spirit) is taken out, the eyesight follows it [i.e., 
watches it ascend]. 

These hadiths indicate in two ways that the soul is indeed 
a form. First of all, something must have a form in order to be 


^ ^The full text is related in the section entitled “The Taking of the Soul and 
the State of the Grave.” 

^^Authentically related by Ahmad and Muslim. 
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grasped and extracted. And second of all, eyes can only visualize 
something that has a form.^^ 

In another narration the Prophet (^) described how the 
believer s soul comes out of the body: 

I jJiM J,1 j>-\ c(4jjujaii ’^^Jj (Jj) ^ 

^ ^ i^I Jli 4ji ^ 

“The Angel of Death comes to the [dying] believer, sits at 
his head and says, ‘O you good soul, come out and receive 
your Lord’s forgiveness and pleasure.’ Then the soul flows 
out effortlessly just as water flows from the mouth of a 
waterskin.”^ ^ 

It is related in the same hadith that as the soul is being carried up 
through the skies, the angels ask, “Who is this?” This question 
reaffirms the soul’s separate existence from the body. The angels 
would not pose such a question unless they had seen a distinct 
form. 

The following hadith also affirms that the soul separates from 
the body: 

tf.Lik.-viJ) jlJ-R-ya-jS l)L^ 1JL» dLiij ^Jj 

.<UjiJLpj t4i)l 

Abu Hurayrah narrated that Allah’s Messenger said.’ “When 
the soul of the believer comes out (of its body), two angels 
receive it and rise up with it towards the heavens, whereupon 

In his tafslr^ aLQurtubi affirms that the soul has a form. See vol. 15, p. 
262. 

^ ^ The full text is related in the section entitled “The Taking of the Soul and 
the State of the Grave.” 
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the inhabitants of the heavens say, A good soul has come from 
the earth. Allah has blessed you and the body which you used 
to occupy.’”^^ 

The Arabic expression "'kunti td murinah'" (“you used to occupy”) 
suggests that the soul inhabited the body, filling and possessing 
the whole of it. The souhs dwelling within the body and departure 
from it clearly confirms the soul’s own entity. 


Authentically related by Muslim. 
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The Nafs and the Ruh 


An extremely important and highly reasonable question 
often posed regarding the terms ""nafs' and ""ruh" is: ‘‘Do these 
terms signify one and the same thing or are they two distinctly 
different entities?” The majority of Islamic scholars agree that 
the nafs (soul) and the ruh (spirit) are two names for one and the 
same thing. However, others maintain that they are two different 
entities.The latter is not a tenable position because it lacks clear, 
unequivocal delineations of these two terms from the texts of the 
Qur’an and the sunnah. Rather, it is a result of a misunderstanding 
of the terminology in these texts and personal conjecture. This is 
amply illustrated in the following two examples cited in detail by 
Ibn al-Qayyim.^'‘ 

One group, consisting of some hadith scholars, jurists and Sufis, 
states that “the ruh is other than the nafs" Muqatil bin Sulayman 
explains this view as follows: “Man has life [hayah], a spirit [ruh] 
and a soul [nafs]. When he sleeps, his nafs- with which he senses 
and understands things -emerges from his body; however, it 
doesn’t completely separate from the physical body. Rather, it 
extends from it, radiating outward like a cable. While both life 
and the ruh remain in his body (being the two means by which he 
breathes as well as tosses and turns during sleep), man sees visions 
by means of the nafs which emerges from him. When he is about to 
awaken, his nafs returns to him faster than the blinking of an eye. 

See Ibn al-Alusi’s Jala’ al- Aynayn^ pp. 142--143 and al-Safarini’s Lawami' 
al-Anwar, vol, 2, pp. 31-32. 

For a more detailed account of various contradictory opinions, see Kiiab 
al-Rtih, pp. 296-297. 
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However, if Allah wills that he die in his sleep, He seizes that nafs 
which had come out as described. 

Another sector of hadith scholars also holds the opinion that 
the ruh is other than the nafs but that the which is in the form 
of man, is dependent upon the ruh for existence. Man’s nature (i.e., 
nafs) is filled with vanities, desires and passions. It is the source of 
his trials and afflictions, and there is no enemy more hostile to him 
than his own nafs. Thus, the nafs wants and loves nothing other 
than the things of this world, while the ruh longs for the Hereafter 
and invites to it.^^ 

The two previously stated notions are essentially similar in that 
they assert that the nafs and the ruh are two separate entities. Other 
positions exist which are either completely absurd or irrelevant. 
The absurd views are based on mere personal belief or concepts 
borrowed from philosophies or teachings foreign to Islam, such 
as those stating that the nafs is earthy and fiery, whereas the ruh 
is luminous and spiritual. The irrelevant theories include the 
conviction that souls are entities whose nature and reality are 
known only to Allah, implying that nothing has been revealed to 
mankind about them. 

In contrast, the correct view, as maintained by the vast majority 
of Muslim theologians and endorsed by the scholars of ahl al- 
sunnah f is that the terms ""nafs'' and ""ruh" are interchangeable. 
However, the term ""nafs" is usually applied when the soul is inside 
the body, and the word ""ruh" is used when the soul is apart from 
the body.^® Although these terms may be used interchangeably in 


^^Paraphrased from Ibn ahQayyim’s Kitab aURuh^ p. 296. 

^Hbid . 

^^See Kitab al-Rufi, pp. 294-297 and Jala al- Ay nay n, pp. 142-143. 

This occurs temporarily, during sleep; completely, at death; and 
throughout the various states encountered thereafter, such as in the grave, 
in Paradise, etc. 
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relation to their essence, the difference between them is merely a 
difference in attributes and usage. Each one has clearly distinct 
and restricted applications in certain contexts. For example, the 
term '^nafs^ may be used to mean blood as indicated in saying, 
''Salat nafsuhuy (“His blood flowed.”) Since death resulting from 
the flowing of one's blood necessitates the exit of one’s soul, blood 
came to be referred to as "nafsT Additionally; the term "nafs' 
maybe used to mean “the eye” ayn') - commonly referred to 
as “the evil eye”. For instance, it is said, "Asabat fulanan nafsunr 
(“So and so has been struck by an [evil] eye.”)^^ Upon occasion, the 
word "nafs"' may represent the self {dhat) as evident in a number of 
Qur’anic verses such as the following: 

“Send upon each other [anfusil{Um] a greeting of peace - a 

greeting from Allah, blessed and good.”^^ 


Just as the term "nafs" has several different connotations, so 
does the term "ruh'' It is never used to refer to the physical body 
[badan) alone or to the soul when it is inside the body. Rather, it 
has various other usages in the Arabic language and in religious 
literature.In the following words of Allah to His Messenger (^), 
it is used to mean revelation, specifically, the Qur’ an: 




“And thus We revealed to you a spirit [i.e., the Qur’an] by 
Our command. 


See Lane’s Lexicon, vol. 2, p. 2828. 

Surah al-Nur, 24:61, 

See al-Tahawiyyah, pp. 444-445 and Kitab al-Ruh^ pp. 295-296. 
Surah al-Shura^ 42:52. 
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In other places in the Quran the word ''ruK" is used to designate 
Angel Jibril, whom Allah entrusted with the conveyance of divine 
revelation* For example: 




“Verily, this [Qur’an] is a revelation of the Lord of the Worlds 
brought down by the trustworthy spirit [i.e., Jibril]. 


The various forces and senses contained in the human body are 
also spoken of as “spirits.” Thus it is said, ''al-ruh aUbasir' (“the 
seeing spirit”) and "'al-ruh al-satni ” (“the hearing spirit”) and so 
on. However, these are called “spirits” only by convention. These 
senses are extinguished upon the death of the physical body, and 
they are different than the ruh^ which does not die or disintegrate. 


Finally, the term ""ruK' is sometimes used in an extremely 
restricted sense - to designate the spirit of faith which results from 
one’s knowledge of Allah, from turning to Him in repentance and 
from seeking Him with love and aspiration. This is the spirit (i.e. 
consciousness of God) with which Allah strengthens His obedient, 
chosen servants as stated in the follov^ing Qur’anic verse: 


> ♦ 





“For those, Allah has written faith upon their hearts and 
strengthened thern with a spirit from Him.”^"^ 


In this manner, knowledge is a “rw/r” (“spiritual force”), as is 
sincerity, truthfulness, repentance, love of Allah and complete 
dependence upon Him. People differ in respect to these types of 
spiritual forces. Some are so overcome by them that they become 
“spiritual” beings. Thus it is said, “So and so has spirit.” Others 


Surah al-Shu ara ; 26:192-193. 
Surah al-Mujddilah^ 58:22. 
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lose the power of such spiritual forces, or the greater portion 
thereof, and thus become earthly, bestial beings.^^ About them it 
may be said, “So and so has no spirit; he’s empty like a hollow 
reed,” and so on. 

Authentic traditions from the Prophet (^) clearly establish 
that the ruh and the nafs are essentially one and the same thing. 
The following narrations, which are two different versions of the 
same incident, will clarify this point beyond a shadow of a doubt. 
They explain the manner in which the ruh/nafs departs from the 
deceased person’s body upon death: 

Umm Salamah reported Allah’s Messenger (^) as saying: 

“When the ruh. is taken out, the eyesight follows it.” 

iil OL-J'yi :JU Jj-v -j d\ ijjjjn jS' 

Abu Hurayrah reported that the Prophet (^) said.- “Do yOu 
not see that when a person dies his gaze is fixed intently; that 
occurs when his eyesight follows his nafs [as it comes out].”^^ 

Clearly, since the word “m/f” was used in the first narration and 
the word ''nafs'' was used in the second, the two terms are, in 
essence, interchangeable.^^ 


For more details, see Lawami at-Anwar^ pp. 31-32; al-Tahawiyyah, p. 445 
and Kitab al Ruh, p, 297. 

^^Both of the preceding hadiths are authentic and were related in Muslim’s 
compilation. See also al-Qurtubi’s al-Tadh^irah^ p. 70. 

See also Siddiq Hasan Khan’s Path al-Bayan vol. 8, p. 232. 
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The Death Experience 


Both the Qur’an and the traditions of the Prophet (^) describe 
death, something all animate creatures must experience. The 
Qur’an states: 

“Every soul will taste death. 

Although the term is used for the soul in this verse, the 

intended meaning is: “Every creature possessing a soul must die,” 
as will be shown later. 





Hardships and Agonies 


In the following Quranic verse, Allah, the Exalted, informs us 
of the agonies of death. 




“And the agony of death comes, in truth; that is what you 
wished to a void. 


In this verse the phrase ''sakratul mawf (literally, “the drunkenness 
of death”) is used to indicate the swoon of death. This phrase 
implies that every dying person must experience some pain and 
torment 


SurahT/ 'Imran^ 3:L85. 

Surah £)5/, 50:19, 

See al-Alusi's Ruh al-Ma' ani, vol. 26 p. 182 and al-Qurtubi’s al-Jamt li 
Aht^dm al-Qurdn^ vol. 17, p. 12. 
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Authentic narrations of the Prophet (^) also confirm this fact, 
as related in the following hadith: 

4-JLp jI 6j d—>15^ ( (J j 4.doLp 

(j I J_^ f o'VI ^1 'V 

.«aj cJUj ^jsJ ^ 

’A'ishah related. “[On the occasion of his approaching death], 

Alah’s Messenger (^) had a small vessel of water placed 
before him. He began to dip his hands in the water, and 
wiping his face with them, he said, ‘There is no one worthy 
of worship but Allah! Verily, death brings with it agonies!’ 

Then he raised his hand up and kept repeating, ‘In the most 
exalted company’"*^ until his soul was taken and his hand fell 
limp.”'^^ 

And in another narration; 

Cf-L* d-jcj 

'A’ishah reported. “Truly, I saw Allah’s Messenger (^) when 
death approached him. He had a container with some water 
in it into which he dipped his hand and then wiped his face. 

Then he said, ‘O Allah, help me to overcome the agonies of 
death.’”^^ 


The Prophet (^) had been given a choice by Allah between eternal 
life and the company of Paradise (i.e., the prophets, their followers, the 
martyrs and the righteous). The statement quoted was the expression of 
his choice. 

Related by al-Bukhari. 

Related and authenticated by al-Hakim. 
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From what has preceded, it is clear that death causes agony 
and hardship. Even the Prophet (^) prayed to Allah to help 
him overcome the great test placed upon him. In his treatise on 
the circumstances of the dead and the Hereafter, al-Qurtubi 
emphasized this point. He said, “If such great agonies were 
experienced upon death by the prophets, the messengers and the 
pious believers, how can the likes of ourselves be heedless about 
it - too busy and neglectful in preparing for it? Two benefits can 
be derived from the occurrence of such agonies and hardships to 
the chosen prophets (Allah’s blessings be upon them all). The first 
one is information given to man of the extent of death’s pain and 
calamity. Although one may witness a person’s death, one may not 
observe any fearful movements. Without knowing what the dead 
person really experienced, one may assume that the person died 
with ease because it appeared that he expired effortlessly. Thus, 
man can be sure of the agonies faced by the dying [other than 
the martyrs] because even though the prophets were especially 
honoured by Allah, they still [experienced and] informed us about 
the fierce pangs of death. The second benefit is the enlightenment 
of man as to why the beloved of Allah - the prophets and the 
messengers - were put through such harsh circumstances. Surely 
Allah, the Powerful and Mighty, is capable of alleviating them of all 
such pain. However, in one of al-Bukhari’s narrations, the Prophet 
(^) informed us that the most severely tested are the prophets of 
AJlah, then the most righteous of other men and then those lesser 
in degree of righteousness. Thus, even though He could have eased 
their agonies and lightened the pangs of death, Allah wished to test 
them in order to complete their virtues and to raise their degrees 
[in heaven]. However, it is important to understand that AJlah did 
not intensify their agony to a point greater than that inflicted upon 
sinful, disobedient people. The torment that the disobedient must 
bear is a punishment and a retribution for their sinful conduct. 
Therefore, there is no comparison between the two.”'^'^ 

Paraphrased from al-Qurtubi’s al-Tadhl^rah ft Ahwal al-Mawta wa Umur 

al-Akhirah, p. 22. 
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The Appearance of Satan 

From the preceding, it is obvious that death is a time of great 
stress, fear and pain for all. There is no doubt that Satan comes 
even to the dying believer. He is ever present, tempting and 
troubling one during life, even up to the very point when one’s 
soul exits the body. This continuous harassment is indicated in an 
authentic hadith: 

6AiLi ^ JS" wLlp ^d\ 

The Prophet (^) stated: “Verily, Satan comes to you at all 
circumstances and affairs of your life, even at the time of 
eating. 

It is commonly related that Satan comes to the dying person in 
the form of certain loved ones, such as his parents, brothers and 
sisters, friends, etc. and encourages him to die as ajew or Christian. 
However, it should be clarified that these “narrations” are not 
based on authentically related prophetic traditions,but rather, 
they are stories of people’s experiences. Al-Qurtubi mentions some 
of these accounts in his al-Tadh^trah^^^ stating, “It is said that when 


Related by Muslim, 

Satan’s coming in the form of loved ones is mentioned in various Islamic 
writings as though it was related from the Prophet {^) in authentic 
traditions. For example, see Abu Hamid al-Ghazali’s Kashf Ulum 
al-Aldiirah as mentioned by al-Qurtubi in his al-Tadht{irah, p. 33. It is 
claimed that al-Tirmidhi and al-Nasa’i related the following tradition 
in which the Prophet (^) is alleged to have said: “Verily, Satan comes 
to a person at the time of death and says to him, ‘Die as a Jew; die as a 
Christian.’” However, a careful search of these two compilations as well as 
other hadith literature (such as al-Bukhari, Muslim, Ahmad, Abu Dawud, 
Ibn Majah, al-Darqutni, al-Darimi, Malik and others) did not reveal the 
existence of such a prophetic tradition. 

See pp, 33-34. 
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the time of death approaches the believer, two devils sit near him; 
one on his right, the other on his left. The one on his right is in 
the form of his father. He says to the dying person, ‘My son, verily 
I always loved and cared for you; but I died as a Christian, and 
it is the best of religions.’ The devil on his left is in the person of 
his mother. She says, ‘My son, truly my stomach [i.e., womb] was 
a receptacle for you, my breast a waterskin and my lap a resting 
place. However, I died as a Jew, and it is the best of religions.’” AI- 
Qurtubi continues by stating that Abul-Hasan al-Qabisi mentions 
this description in his commentary on a treatise by Ibn Abi Zayd. 
Al-Qurtubi then goes on to explain how the dying person, during 
the swoon of death and during its agonies, is subjected to various 
trials and tribulations, as cited previously. 

Al-Qurtubi also mentions that a great number of pious and 
dependable scholars are known to have witnessed the presence of 
Satan at death. He relates that he heard one of his own respected 
teachers. Imam Abul-'Abbas Ahmad bin TJmar al-Qurtubi, say, “I 
visited the brother of our teacher, Shaykh Abu JaTar Muhammad 
al-Qurtubi, at Cordova and found him near death. It was said to 
him, ‘Repeat: '"La ilaha ilia Allah to which he replied, ‘No! No!’ 
When he came round, we mentioned what had occurred. He said, 
‘Two devils came to me, one on my left and the other on my right. 
One of them said, “Die as a Jew, for verily it [i.e., Judaism] is the 
best of religions,” while the other said, “Die as a Christian, for 
truly it [i.e., Christianity] is the best of religions.” So I answered 
them saying, “No! No! How dare you say such a thing to me!”"^^ 


'^^This incident occurred just before the imam's death. Since Allah would 
never expose one to the unknown realities of death unless one was really 
going to die, any reports of “near death” experiences (wherein the person 
recovers and continues to live) are to be treated with skepticism, (ed.) 
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Repentance Before Death 

Surely death is one of the most traumatic experiences which 
man must undergo. For that reason the Prophet (^) ordered 
his followers to seek refuge in Allah from fitnah (trial and 
tribulation) of death in the final supplication"^^ of every formal 
prayer: 

t jJai\ ^ j ^ 

JWaJi 4-L3 l/*J toLJsij 1.^1 ^ j 

“When any of you completes the last tashahhud of his prayer, 
let him seek refuge in Allah from four things, saying, ‘O 
Allah, verily 1 seek refuge in You from the punishment of 
the Hellfire and the torment of the grave; from xh^ fitnah 
of life and of death; and from the ^ViVfitnah of the False 
Messiah. 

Therefore, every believer should hasten to repent for what 
sins and shortcomings have preceded, as death may come at any 
time. Al-Tirmidhi relates the following authentic tradition of the 


This supplication is made before the closing salutation {tasUm) but 
after the tashahhud (which consists of a series of praises to Allah and a 
supplication that the peace, mercy and blessings of Allah be upon Prophet 
Muhammad, his family and followers). One may also make additional 
du a 2 iX this time. 

^^Authentically related by Muslim, al-Nasa’i and others. The False Messiah 
(al'Masih al-Dajjal) will appear just before the final hour, and his 
appearance wifi be one of the greatest signs signaling its approach. He will 
claim to be Allah in person and hear an image of Paradise in one hand and 
an image of the Hellfire in the other. Those who reject him (i.e., step into 
his fire) will find themselves in Allah’s Paradise, while those who accept 
him (i.e., enter his paradise) will find themselves in Allah’s Hellfire. For 
details, see al-Safarini,’s Lawamt al-Anwar, vol. 2, pp. 86-99. 
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Prophet (^) indicating the last moment up to which repentance 
is accepted: 


^ h* -LjJI 4j ^ 

“Allah accepts the repentance of the servant so long as his 
sprit has not arrived at his throat^* [in its leaving his body 
upon death] 

Upon the spirit’s reaching the throat, the dying person glimpses at 
what is in store for him - mercy or disgrace; at this point, neither 
repentance nor the declaration of faith is of any benefit. The 
Qur an states: 



“Their faith was of no use to them once they saw Our 
doom.”^^ 


In another verse there is a clear warning: 





“Forgiveness is not for those who continue to dp evil deeds up 
until when death comes to one of them [and] be says, ‘Truly, 
I repent now!’”^"^ 


The phrase “so long as his spirit has not arrived at his throat” is literally 
written in Arabic as “so long as he does not gargle.” This expression 
indicates the gargling noise heard emanating from the dying person’s 
throat as the spirit leaves the body. 

Related by, al-Tirmidhi, al-Hakim and Ibn Hibban. 

Surah Ghafir^ 40:85. 

Surah al-Nisa\ 4:18. 


30 



As illustrated by the preceding examples, the believer must 
consider the heavy realities of death and prepare for it. It is 
incumbent upon him to turn to his Lord in repentance lest death 
seize him unaware, without a chance to seek forgiveness, and lest 
his Jot be one of torment in the grave and/or a term in the Hellfire. 
As for the disbeliever, he is obliged to hasten to faith in the one 
and only deity, Almighty God, who is the sole Lord, cherisher 
and sustainer of all creation - without partner or associate. 
Furthermore, he must follow the divine guidance revealed to the 
last chosen prophet and messenger, Muhammad (^). 


Signs Indicating a Good End 

Along with a discussion of the circumstances of death, it is 
appropriate to highlight those signs which foretell a good end for 
the deceased believer and consequently, a blissful existence in the 
life of the Hereafter. 

The Pronouncement of the Shahadah 

The Prophet (^) ordered those attending a dying person 
to prompt him to pronounce the words of the shahadah - the 
testification of tawhid (unity of Godhood). This has been 
mentioned in a number of authentic prophetic traditions such as 
the following: 

AjL/si L* tiJ-Si 4jL^ 1 ijij t ^ Ljj 

“Prompt your dying one to say, 'La ilaha ilia Allah ' He whose 
last utterance is 'Ld ildha ilia Alldh^^ will enter Paradise- at 
some time, even if there befalls whatever must befall him 
before that.”^^ 


Related by Muslim and Ibn Hibban. 
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The believer who sincerely bears witness to the oneness of Allah 
will eventually enter Paradise, However, those who sin and are 
disobedient to Allah may have to spend a designated amount of 
time in the fire of Hell as atonement - assuming that they did not 
make true repentance or perform the designated act of expiation for 
their sins. In any case, it is the sole right of Allah to either punish 
or extend mercy to them; therefore, every Muslim should hasten to 
repent and constantly beseech Allah for forgiveness. Furthermore, 
one should perform good deeds which please Him, for good works 
erase evil deeds. 


Martyrdom on the Battlefield 

True is a sacred war for the purpose of establishing 

Allah’s religion on earth and for the defense of the Muslim 
community and the Islamic state. The martyr is one who dies in 
such a war. He is awarded special honour and receives special grace 
from Allah’s bounty - a befitting reward for one who sacrifices his 
life solely for Allah’s cause. It is written in the Qur’ an: 








\ •t'' -V. *' 


SW 


“Do not consider those who are slain in the path of Allah as 
dead. Rather, they are alive with their Lord, being provided 
for. They are happy with what Allah has bestowed upon them 
of His bounty. And they rejoice in the glad tidings given to 
those [of their brethren] who have been left behind and have 
not yet joined them -that no fear shall overcome them, nor 
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shall they grieve. They rejoice in Allah’s grace and bounty and 
in the fact that Allah does not allow the reward of believers to 
be lost.”^^ 

AJlah specifically directs us not to consider those slain in jihad 
dead; for, in reality, they are alive with a life much more beautiful, 
joyful and noble than earthly life. Their spirits have been freed to 
roam about in the gardens of Paradise and to delight in some of 
its pleasures. In an authentic traditiori the Prophet (^) described 
some of the special graces conferred upon martyrs: 

^ I(JUJLP U i i 

“Allah has prepared for the martyr six^^ special distinctions: 
he will be forgiven upon the first outpouring of his blood; 
he will see his place in Paradise; he will be protected from 
the torment of the grave and from the horrors of aUFaz aU 
Akpar [The Great Terror] and he will be decorated with the 
adornment of faith, wedded to the women of Paradise and 
will be allowed to intercede on behalf of seventy relatives. 


Surah T/ Imran, 3:169-171. 

It actually appears that there are seven mentioned, but the torment of the 
grave and the horrors oial-Faz al-Akbar are counted as one, thus making 
it six. Furthermore, those mentioned are not the only aspects of distinction, 
as others have been related in the Qur’an and authentic sunnah. 

^^This refers to the horrors of the Resurrection - the fear which will grip the 
disbelievers, hypocrites and wrongdoers at the time of Judgement when 
there will be questioning, accounting and ordering of some to the Fire. 
For details, see 'Allamah Siddiq Hasan Khan’s Fath aFBayan ft Maqa^d 
al-Quran vol. 6, p. 192. 

^^Authentically related by al-Tirmidhi, Ahmad, et. al. 
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Death in the Path of Allah 

If the mujMd (warrior) is not actually killed on the battlefield 
but dies due to natural causes or an accident while in Allah’s 
path, he is still considered a martyr and will enjoy the favour 
and blessings of Allah. This was clearly pointed out by Allah’s 
Messenger (^) in the following hadith: 

f jl JlI 5 cljUi Aiii (J 

44^-1 4 J jlj CAiJi 

“Whoever goes out in Allah’s path and then dies or is slain is 
a martyr; so, too, is one a martyr if he dies from being thrown 
by his horse or camel [during jihad], or [from being] bitten by 
a venomous creature^^ [during jihad], or even [if he] dies on 
his bed for any [other] reason willed by Allah [dunng jihad]. 

Such is a martyr, and for him there is Paradise. 

Similarly, the warrior who is stationed in readiness for jihad is 
considered a martyr if he dies while in a state of preparedness. The 
Prophet (^) said regarding such a person: 

cAil (j Ua-jl jA oL» 

J aJujp aJ ajU 

“Every deceased person’s works are sealed [by his death]^^ 
except for the warrior at his station who died in the path of 


If he is stung or bitten by a poisonous Snake, lizard, insect, scorpion, etc., 
ultimately leading to his death, 

^^ Authentically related by Abu Dawud, abBayhaqi and al-Hakim. 

He can no longer perform deeds which will be to his benefit. However, it is 
clear from certain texts from the Qur’an and the sunnah that parents benefit 
from the works of their pious children, and a person benefits continuously 
from what he has left behind by way of useful projects, writings and 
continuous charity which increase his rewards in the Hereafter. 
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Allah; for indeed his deeds are increased until the Day of 
Resurrection, and he is protected from the trial of the grave. 
[Additionally, in a narration from al-Tabarani, the Prophet 
(^) said], And he will be raised up as a martyr on the Day 
of Resurrection.”^^ 

Death Due to Diseases or Accidents 

Death which is caused by certain diseases or accidents as 
specified in the sunnah also bears tidings of a good end. The 
following tradition concerns the plague, in particular: 

Aili 4JL*>t_s blAp :(^ 

Obtlj ^ ^ dr* ^r**"*^^ ^ ^ 

jpA d jlS^ *)l\ cd iOiil b» ^ 4 j1 \ 

' A’ishah related that she asked the Messenger of Allah (^) about 
the plague, and he informed her. “It is a form of punishment 
which Allah sends upon whom He pleases. However, Allah 
has made it [a form of] mercy for believers. If when the plague 
occurs a believing servant stays in his land patiently in the 
knowledge that nothing can happen to him other than what 
Allah has decreed for him, then he will have a reward like that 
of a martyr.”^^ 

In addition to this, other diseases and accidents are mentioned in 
the following tradition of the Prophet (^): 


Related by al-Tirmidhi, Ahmad and others with a dependable chain of 
transmitters. 

^"^Authentically related by al-Bukhari, Ahmad, et. al. 
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j li (3 lS y^ f,iJ.^_*iJi 

^j3“lj c-Lj-g-ii Oj^4J4.gt _;4rl oli 4^ 

o j-C 51 ^Ij i^ ^ ^ Oj_^ jJlj cJ « ^ 

5^1^ jj 

“Martyrs other than those slain in the path of Allah are seven: 
the one overcome by plague, the drowned person, the one 
who dies of pleurisy,the one who succumbs to stomach 
disease,the one who dies in a fire or under a collapsed 
object, and the woman who dies during her pregnancy or 
delivery.”^® [And in a narration from Ahmad: “Death from 
consumption^^ is martyrdom.”] 

Death in Defence of One's Rights 

Those who die defending themselves, their family, their wealth, 
their faith or any other legal right or who are wrongfully killed by 
those who practice injustice and tyranny are considered to have 
the reward of martyrs. The following traditions bear witness to 
this fact: 

4wL^ Ji5 4 JL 4 Uj:> ^ 


A medical condition which is characterized by inflammation of the pleura, 
a delicate serous membrane lining each half of the breast plate and folded 
back over the surface of the lung of the same side. It is accompanied by 
fever, difficult and painful respiration, and coughing. 

Such as dysentery, poisoning, etc. 

^^ Such as a wall, a house or a landslide. 

Related by Malik, Abu Dawud, et. al. with a dependable chain of 
transmitters. 

Characterized by slow deterioration of the body. 
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The Prophet (^) said. “Whoever is killed defending his 
wealth or possessions is a martyr; whoever dies defending his 
family is a martyr; whoever is slain beeause of his faithis a 
martyr; and whoever dies defending himself is a martyr.”^* 

Allah’s Messenger (^) said: “Whoever is killed as a result of 
tyranny and injustice^^ is a martyr.”^^ 

Death on Jumu ah (Friday) 

There is a special grace and mercy from Allah, the Blessed 
and Exalted, for those believing Muslims whose lives He takes 
on Jumu ah ^ the day of congregarional prayer. It is reported that 
Allah’s Messenger (^) said: 

“There is no Muslim who dies on Jumu ah [Friday] or on the 
eve before it^^ that is not protected by Allah from the trials and 
torment of the grave. 


Simply because he believes in Islam, is active in inviting to it, etc. 

Compiled by Abu Dawud, al-Nasa’i and others with an authentic chain 
of transmitters. 

Such as being tortured to death in prison at the Order of a tyrannical ruler, 
being assassinated, etc. 

Compiled by al-Nasa’i with a dependable chain of transmitters. 

According to Islamic definition, the day begins at sunset and continues 
until the following sunset. Thus laylal al-Jumu ah (Friday evening) begins 
at sunset on Thursday^ 

Related by Ahmad, ahTirmidhi, et. al. with a dependable chain of 
transmitters. 
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The Perspiring Brow upon Death 

A perspiring brow at the time of death is also a sign bearing 
good tidings for a Muslim: 

j-ft j 4 J 4 ijLS^ mJI a ^ dXj jj 

\jS\ <!lWI ‘ jLid (3J-* J-l‘b ji 

Jyu Oj^ CUjOT' 

Buraydah bin abKhasib related that he was in Khurasan 
where he visited a brother who was ill arid found him dying, 
his brow covered with perspiration. Thereupon he cried. 

''Allahu Akbar\ Verily, I heard Alah’s Messenger (^) say, 

‘The death of a believer is [accompanied by] perspiration on 
the brow.”’^^ 

Death During or After Good Deeds 

It is considered a good sign when death occurs during one’s 
engagementinactsofpietyandworshiporshortlythereafter.Anurnber 
of dependable narrations traced to the Prophet (^) attest to this: 

j 4 4jJr^ l)^*^ ^ ^ Lieu 1 'bli ^ Jli jj-4 

(jwLs^aj ^j j l>»jj j*Lv£3 ^ 

4JL:lr\ ^ 

“Whoever (sincerely) pronounced the shahadah [i. e., la 
ilaha ilia Allah\ seeking the pleasure of Allah as his last act 
will enter Paradise Whoever fasted a day, seeking Alah’s 


ColleGted by Ahmad and abNasa’i with an authentic chain of 
transmitters. 

This is to be taken as a good omen regarding his final state of affairs. 
However, it does not mean that he does not have to expiate for certain sins 
' especially those committed against fellow rtian and society - as these can 
only be settled on the Day of Accounts. His sins against and disobedience 
to Alah are left to Alah’s mercy and justice. 
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pleasure - and it was his last act- will enter Paradise. And 
whoever gave chanty, seeking Allah’s pleasure - and it was his 
last deed - will enter Paradise. 

May Allah, the Almighty, in His beneficence and mercy, grant 
us His favour and grace so that our souls are taken while we are in 
the most pleasing state; and may He protect us from the torment 
of the grave and the fire of JahannamP May Allah, in His infinite 
mercy, admit us into His Paradise without any settling of accounts 
or reckoning. Truly, He is the Compassionate, the Forgiving, the 
Merciful. 


^^Authentically related by Ahmad. 

One of the various names for the Hellfire. 


39 



The Taking of the Soul and the State 
of the Grave 


There are a number of authentic traditions detailing how the 
souls of the believers and disbelievers are taken out of the bodies, 
brought towards Heaven and finally, back to their respective 
bodies and graves. Furthermore, there are detailed descriptions 
of the circumstances of the body and soul in the grave and in 
the barzal{h}^ The traditions which report the manner and 
circumstances in which the soul is extracted, taken up, etc. vary 
slightly in length and wording. The following synthesis^' of 
relevant hadiths is quoted in order to create an all-encompassing 
picture: 


J>-j ojL^ j (^) ^ \^j:^ : JU ‘VjU- 

Jli ji j^\ CjU^Sl^ 

^jS' d5J CLLw**jJj (,a1 j>- ljLwJL>rj 


lil Jl J*^] tJ 0^0 

i j 1 t J d j-sAJ ^ ji 


Literally, “a barrier between two things.” Here it indicates a state between 
the physical worldly existence and the life after the Resurrection and 
Judgement. See Abu Bakr al-J^za’in’s 'Aqidat al-Mumin^ p. 393 and 
'Abdur-Rahman aLMaydani’s al- Aqidat al-lslamiyyah wa Ususuha^ p. 643. 

By Muhammad Nasiruddin al-Albani. It contains authentic narrations 
from the compilations of Abu Dawud, Ibn Majah, al-Haldm, al-Nasa’i 
and al-Tayalisi. St^Ahi^am al-Janaiz^ pp. 156-159. 
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^ dh c Jli j\ 

J olT bi ^1 01 : JU ^ U^' 

C5.Lfc^l ^ aJI Jjj CO^ J^lj cUaJI ^ 

cAJL^l OLaS^I |t CO^y?rjJi 

^ c j-naJI X» 4Jb* i cAjJrl i jJL:>- ^ i? 

L^jljI i<Jj_Ay9 A^ij julp AyLp v^JlJL* 

Jil ^ 0 jS^ ^ c(AJLiJail ijj) cT^' 

CjpLl^l ij ^ L<fc5^ ^J^JJ 

J5" A^ ajj-jj c^ lil ^ :^1 jj Jj) cUijptj 

c—>«^ j cc-U-vJl (j dJ-L« J^ j c^O/y tiii-« 
( 1)1 aJ()I JjP-Jlj ^ 1 —s-^W ij-^ l/^ ci;L«-*-J 1 c^IjjI aJ 

Ajjiil dUj (3 ^J-^"^ liU c^ L» Aj>- 

cOjUj (Jj c^^yi53l dJJi (3 Ofe 

^ c^j ^ (^J ^OjJui 

0jJLju<^ I Jli Aj>^ 

L> :i^li VI aSCivUI VU JLp 4 j jjyi VU L 4 J 

^1 ajLc^I (l)*!>\i ^1 OtAi lOjJ jj^ yy ^«tg!I ^jjJl 

cl-y oOl L^l ^ ^ j i^ *i cO^vOl I ^ J Aj^^^.p4i.<w4Aj LS^ 

Jl cU^^ ^U- Ji" ^ Ajc^ C(,-i caJ J 

3J-Aj^ CAjuLvwJI {.Li-vOl 3i ^ (3^ cl^ *1T f.L4-c3l 

illjSl Uj^] j c^-M^ • J^J J-^ 

3 AjiiS^ (i 0 ^ j *1 j j 4 ^ ^ 

'-«-^ [l^' (*-«J"^j] (3^* cil ‘[J'-^ f ‘(Jii^ 

■^Ji*] <^iS *J^ j*-*“^^ ^i:*j g tSl^ 

^}^ ‘Ju] tsJ.^^ 1^ ■^'-*j [j ‘ij^tli 
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ijjj-JtfJ uL^JL# ^ [(j^^j-^j (Ji-*-j 

!(J l)'V 4jLw«Jj^j cJ^aJI l^jL^Jj'^l 

:a! ji^ .* J^ *.a! t^ii 

O'V4( ) aJJI (J y^j y^ • ^ 

tc^JLs^j tAj cuJL/*Ii tiiil ol ^ : J?dJUL-p Uj :aJ 

^T tfl Ydi-jj ^ ® 

aUI cu^^ ‘(J^j J^ Jj^ tjy^ J-p u^y^ 

cawI ; Ji j-i^ ^L^jJl ^ Jj-ijlj ijjLjiT 

If-Lo-wJl (J (_^iLLJ c[(^^) J 

cAJfc^r^ 0^^Kh*iwJi^ tAi^r^ CJ^ Qy^ c0^ 

J5 aJ cT* t2jL;4-^ tjtj aJ 

Cr^ J^J [^ J^- '^'jJ 4 -)] ca j-vi2j JL« Ojj-® 

(_^jJlj ^\ i—^ twl^l iAj>rj}\ 

^.iX-^jJ Ijjb c Lg J® 0 \-;j>r J CAiil y* Ol y^jJ 

AUI^l«/? li (,jJJL«^ Lii \^ylL^ CjO^eJL g.y^ ^L>ry 

tA)»ii A A a/7 9 A J \ i.l^i c awI ^LL? ^ Lju kiJU-ttJLp L« 

lijljJl yA tAjJr^ y>* aJ ^JLAj y ^ lSlj.?rc3 

c^tj iSU iJub aj JX\ dUJbi iJX\ c--v2_P j] di!^ :JUJ 

(^l cApLwbJi AJL^l (3 U» 

i^ijj tJj) jil5l!l OJj * Jli J^-^] 

JjJ CO y^ ^DaiJl ^ iSl (_^LiJl 

^ ^ X-y» (,Qy^^y^ C CT^ 

^ ^ J ^^^ A.W* 0c 

AX-wJ^l 1-^Jji *(^yii^ (,A^\J <Xi^ yt*},^ i ^Jp ^ 
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Lg P(J ci ^ Pj aSjI J2J>«-w- 

?.U-^i OlH dJJ-« t [v---,^2xji j c5j^^ 

tLftj>-tj c[^t-^JL3 ^ ^Jj ^VI 
(j o jl? oX) ij Lp^j-^X ^ 4L^JL>^f bLi 

<>■ J C^Xrj ^-<4^ ^-^ ^ j-^i diij 

V] aS^^I j-4 ^ L^ djj£^^ cL^ OjJjwaJ 

^c_*^Ij OV-s oV-® 10jJj-fl^ L» *1 jJLi 

Aj 1 ^ ^"^ "* : ^ cL^'-^^ t3 tl)!^ AjLc^I 

:( ^) 0^1 Jfji ^ caJ ^ i^lS ^cJLijL-*^ c^LjjlSI 

A_Lj%tJi 0jJ_>^0J S/j ^L*—^1 jV-4-^ ^-lAJ Si^ 

j ^lT \^\ y> <5ii Jj2J <^:h\X\ ^ j: J^1 

(Jl iS-^^ O^i (^] tj_jiji^l (j t(j;0%x-v- 

^^-prp^-l t^wL^i Lpij Lp- J,? ^“JlPj jU 

j ^] ^] aj^jj ^^;ki c[l^ 6jU 

Ai]a>tU f,L*JL!l ^ LiJl^ ^^ ^ 

(j ^ ^j' 

, I^AijP 1 jJj 131 AjL>s_«/ 91 {jLstj (3-i-^ cJ^] Cfi4-wvsJ>r 

^Aj oVtAjL^JL^j tj^AjI4;;*g cjLpVl lOjJO^j ol-^^ 

?di^4> U :aJ oVj-M V toU oU : Jj^] ^.dUj 

Jj>rJ\ IJla j J ^ Ui :oVj-A^ [c^j-^^ V : Jj-^ 

: J! ju^ : jLi^ cajt'V ^ 

i 1 , ^j V cflt^ oL^ 

li^jS' ol 5 .Lk.-wJl ^j_4 ^Ll^ (_^^Up (i [ojJj Vj] t [‘•^O-JV 
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Lfc^ ^ ttil ^ ^j ^^ 

(3j) A^ OlL^ dj\i aJlp j tL^ y^J 

jJl tt_j->L^l tA:>r^l (J^J (^ l)^-J* *^^JJ 
4<-Lp tji—I^A _a c» il^^^-<-'<»-j t_^<-Lil-j IJ 

^C-Jl j^j-^ [j-JlJlj aWI ^J-*i^-*3 CUjIj] (J 
c^ di-^Lolp L* 4iiji] dii^ LJi : J!jJJl) 

<0Jl iliJ^^xi] t[^l J,| buCiil ^Lb 

Igj ^ ^ <j 

L»-S*” aill jp ^ <) j ^ a 9 tbly 

f, Aako—<-* o ^ ji <,<<3 t ^ ^ ^ ttJ^-^ 

: Jjij 4 jLJ' yy cy ^cy (^ 

.ipLvbJl "V ‘*-r^j 

It is reported that al-Bara’ bin 'Azib said., “We went out with 
the Prophet (^) in order to participate in the funeral rites of a 
man from the Ansar.^^ We arrived at the grave, but the inner 
chamber had not been prepared yet; so Allah’s Messenger 
(^) sat down facing the direction of the qiblah,^^ and we 
sat around him so attentively that it was as if birds were 
sitting upon our heads.^'^ He had a stick in his hand with 
which he sketched upon the ground. Then he began looking 
alternately to the heavens and to the earth, raising his gaze 
and then lowering it. Finally, he said two or three times, ‘Seek 


TKe name given to the people of Madinah who believed in the Prophet’s 
message and gave him full assistance in his emigration to their land. They 
pledged their support for his cause and helped him to establish the new 
Islamic state. Thus, they were called aPAnsar (literally, “the helpers”). 

The direction which Muslims face during prayer - towards the Ka'bah (the 
first house of worship built by Prophet Abraham) in Makkah. 

An Ajabic expression indicating the intensity of their attentiveness. 
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refuge in Allah from the torment of the grave.’ Then he said, 
‘O Allah, verily I seek refuge in You from the torment of the 
grave.’ He repeated it three times, then he elaborated, ‘Verily, 
when the believing servant is leaving this world and entering 
the next, angels^^ from the heavens descend to him -their 
faces white with brightness like the sun and carrying with 
them burial sheets and scents^^ from ParadisCi They sit before 
him at a distance as far as the eye can see. Then the Angel of 
Death (upon whom be peace) comes to the person, sits at his 
head and says, “O good soul [and in another narration “O 
confident soul”], come out to your Lord’s forgiveness and 
pleasure.’” [The Prophet (^) continued], ‘Thereupon, the 
soul flows out of the body like water flowing from the mouth 
of a waterskin, and all of the angels between the skies and the 
earth supplicate for Allah’s blessing upon him. The doors of 
the heavens are opened for him, and the keepers of these doors 
[i. e., the angels] all plead with Allah that this soul might pass 
in front of them as it is being carried upward. The Angel 
of Death barely receives the soul in his hands, whereupon 
the other angels take it from him and wrap it with fragrant 
winding sheets. This is what is meant by Allah’s saying, “Our 
fnessengers [i.e., angels] seize his soul, and they do not fall 
short of their duty.”’^^ Then the Prophet (^) said, ‘There 
exudes from the soul a scent like the most beautiful fragrance 
of musk that one could find on the face of the earth. The 
angels ascend with the soul, never passing a host of angels 
without hearing them ask, “Who is this wonderful soul?” 
They reply, “So and so, the son of so and so,” addressing 
him with the best names he was known by during his earthly 
life. Upon reaching the first heaven, the angels request that 
it be opened for the soul - which is granted. The soul is then 


As recorded in some authentic narrations related by Ahmad and others, 
these are the “angels of mercy.” 

Called hanuty anything by which a corpse is perfumed in preparation for 
burial. 

Surah al-An am^ 6:61. 
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accompanied by the angels of each heaven until it reaches the 
one above it and finally arrives at the seventh heaven. Then 
Allah, the Mighty and Majestic, says [to the angels], “Place 
the record of My servant in ' illiyyun'''^^ The person’s record 
is then placed in 'illiyyun, whereupon a command is heard; 
“Return him to the earth, for verily I have promised mankind 
that having created them from the earth, I will return them to 
it. And I will make them come out of it, yet another time.”^^ 
Then the soul is returned to the earth, back into its body. 
Verily, the deceased hears the shuffling feet of his companions 
who attended his burial as they turn away and leave his grave. 
Thereupon, two angels,severe in interrogation, come to 
him, and sitting him up, they begin to ask him questions. 
They say, “Who is your Lord?” He replies, “Allah is my 
Lord.” They continue, “What is your religion?” He answers, 
“Islam is my religion.” They proceed with the questioning, 
saying, “Who is this man that has been sent to you?” He 


“And what will explain to you what ' illiyyun is? [It is] a written record, 
witnessed by those brought near to their Lord.Surah al-Mutaffifin, 83:19- 
21. Commentators differ as to the meaning of the term "illiyyun'' These 
verses refer to it as a written book or record. It is said that this book records 
all of the good deeds of the angels, of the believers from among mankind 
and of the believers from among xhcjinn. Its being “witnessed by those 
brought near to their Lord” refers to the angels who attend to it and guard 
it. For details, see al-Alusi’s Ruh al-Ma am^ vol. 30, p. 74. 

^^The time just before the Judgement, when the horn is blown and when 
the souls come out of the graves and come before Allah. See Surah Ta Ha^ 
20:55. 

^^In an authentic , hadith related by al-Tirmidhi the Prophet (^) described 
them as bluish-black. One of them is named Munkar, and the other is 
called Nakir. See al- Aqidat al-Tahawiyyah, p. 450. A more complete 
description of them is in a narration related by Ahmad and authenticated 
by al-Mundhiri in his al-Targhib wat-Tarhih, vol. 4, p. 369. They are 
described as having voices which rumble like thunder and eyes which 
flash like lightning, and they have fangs which are capable of tearing the 
earth asunder. 
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responds, “He is the Messenger of Allah (^).” Finally, they 
ask him about his deeds, to which he replies, “I read Allah's 
Book and believed in it.”’ (In another narration the Prophet 
(^) indicated that the angels ask, “Who is your Lord, what 
is your religion and who is your prophet?” [Allah’s Messenger 
(^) explained that] this was the believer’s last test, and it is 
what is meant when Allah says, “Allah strengthens those 
who believe with a firm testimony in this worldly life and in 
the Hereafter.The deceased answers, “Allah is my Lord, 
Islam is my religion, and my prophet is Muhammad.”) [The 
Prophet (^) then indicated, ‘Upon the believer’s answer 
to these questions], a voice is heard in the heavens, saying, 
“My servant has told the truth, so clothe him in the clothing 
of Paradise, spread for him the furnishings of Paradise, and 
open for him a window with a view of Paradise.’’ Thereupon, 
he is engulfed by a breeze of fresh air and fragrance, while the 
expanse of his grave is extended before him as far as the eye 
can see. There appears before him a man with a wonderful 
face and beautiful clothing, emitting a splendid fragrance. He 
says to the soul, “Rejoice at die news which will gladden you! 
Rejoice at Allah’s pleasure and His Paradise, whose joys and 
delights never end. This is the day which you were promised.’’ 
The deceased says to him^ “And who are you, for your face 
bears glad tidings?!” The figure answers, “I represent your 
good deeds; by Allah, I’ve always known you to be quick in 
obedience to Allah and slow to His disobedience. So may 
Allah award you with good.” Then a door to Paradise is 
opened, and a door to the Fire is opened, whereupon it is said 
to him [regarding the Hellfire], “This would have been your 
final abode had you disobeyed Allah;^^ however, it has been 


SuTdih Ibrahim^ 14:27. 

Such disobedience includes rejecting Allah’s invitation to accept Him 
as the sole Lord, Cherisher and Sustainer and the sole God worthy of 
worship. Allah may forgive disobedience to some of His commands, or He 
may punish the believer by causing him to stay for an appropriate period 
in Hell. But after that term, Allah, in His mercy, grants Paradise, 
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exchanged for this other abode (i. e,, Paradise].” When the 
soul sees what is in Paradise, he cries, “My Lord, hasten the 
arrival of the Hour [i. e., the Resurrection] so that I maybe 
joined with my family and wealth,” Thereupon it is said to 
him, “Rest in tranquillity.’” 

Allah’s Messenger (^) continued, ‘When the disbelieving 
servant [and in another narration “sinful servant”] is about 
to leave this world and enter the next^ angels^^^ powerful and 
severe, descend to him from the heavens - their faces black 
and carrying with them coarse strips of cloth from Hell. They 
sit before him at a distance as far as the eye can see. Then 
the Angel of Death arrives, and sitting at the head of the 
disbeliever, he says, “O you foul soul, come out to the anger 
and wrath of your Lord.” The soul inside the disbeliever’s 
body is overcome by terrible fear [and does not want to deliver 
itself up] , whereupon the Angel of Death violendy pulls it out 
like multi-pronged skewers being yanked out of wet wool - 
tearing with them the arteries and nerves. Upon this, the soul 
is cursed by every angel between the earth and the heavens and 
by those inside the heavens. Then the doors of the heavens 
are closed to him, and every single guard at these doors begs 
Allah that this soul not be carried up in front of him.’ The 
Prophet (^) continued, ‘The Angel of Death barely receives 
the soul in his hands, whereupon the other angels grasp it 
from him and wrap it up in coarse cloth. There emits from it 
the foulest odour that could be found on the face of the earth. 
They ascend with it, never passing a host of angels without 
being asked, “Who is this ugly soul.?” They reply, “So and so, 
the son of so and so,” using the worst names by which he was 
known in this world. When they arrive at the lowest heaven, 
they request that it be opened for this soul, but the request 
is denied.’ At this point Allah’s Messenger (^) recited the 
verse: ‘The gates of the heavens will not be opened for them, 
nor will they enter the Garden of Paradise until a camel goes 


As mentioned in authentic narrations of Ahmad, these are the “angels of 
torment.” 
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through the eye of a needle.’^"* After that he continued, ‘Then 
Allah, the Mighty and Majestic, says [to the angels], “Place 
his record in sijjin^^^ - in the lowest earth. Return My servant 
to the earth, for verily I have promised mankind that having 
created them from the earth, I will return them to it. And I 
will make them come out of it, yet another time,” Upon this 
command, the deceased [disbeliever’s] soul is thrown down 
from the sky until it lands in its body.’ The Prophet (^) then 
recited the verse; ‘And whoever ascribes partners with Allah, it 
is as though he had fallen from the sky, such that birds snatch 
him up or the wind throws him to a remote place.’^^ Then he 
commented, ‘Verily [when the soul is returned to its body], 
the deceased hears the sound of his companions’ footsteps 
as they turn away from his grave.’ [The Prophet (^) 
resumed his explanation, saying], ‘Then two angels, severe 
in interrogation, come to him, and sitting him up, they begin 
to question him, “Who is your Lord?” He replies, “Hah! 
Hah!^^ I don’t know,” They continue by asking him, “What 
is your religion?” He answers, “Hah! Hah! I don’t know,” 
So they ask, “Then what do you say about this man who was 
sent to you?” [The disbeliever does not appear to understand 
who they are referring to, so it is said], “Muhammad.” Again 
he states, “Hah! Hah! I don’t know. I only heard people 
talking about him.” Then it is said, “You did not know! And 
you did not read!”^® Thereupon a voice froin the heavens is 


Surah al-A raf, 7:40. 

According to commentators, ""sijjin^" refers to the book which contains all of 
the deeds of the devils and the disbelievers. See al-Alusi’s Ruh al-Ma ani 
vol. 30, p. 71. It is said that Hjjeen is a place below the seventh earth - the 
place of Iblees and his forces. For details, see Tafsir aU]alalayn^ p. 789. 

Surah al-Hajj, 22:31. 

Usually, this expression describes a state of surprise, shock, pain or 
amusement. However, in this context, it can only refer to the first three. 

This refers to the Qur’an, which is available to all who wish to read it and 
benefit from its guidance. In a wider sense, it could refer to the reading of 
literature on Islamic teachings which invite to the truth. 
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heard, “He has lied! So spread out for him a place from the 
Fire and open for him a window to the Fire.” The searing hot 
winds of Hell engulf him while his grave closes in upon him j 
crushing him until his ribcage is broken by the force -causing 
the ribs of one side to intertwine with the ribs of the other. 
Then there appears to him a person with an ugly face and 
ugly clothing and exuding a foul odour, who says, “Tidings 
of evil to you, for this is the day which you were promised!” 
The deceased says to him, “And you, too; may Allah give you 
evil tidings! Who are you, for yours is a face which portends 
evil.” The person rejoins, “I represent your wicked deeds. By 
Ailah^ I have always known you to be slow in obedience to 
Allah and quick in disobedience to Him. May Allah reward 
you with evil.” Then one who is deaf, dumb and blind^^ and 
is carrying an iron rod is sent to the deceased. If he were to 
strike a mountain with it, the mountain would disintegrate 
into rubble. He strikes the deceased with a blow which turns 
him into dust. AJlah returns the deceased to his original form, 
whereupon he is struck a second time. This causes him to 
shriek with such violence that it is heard by all of creation 
except mankind and jinn. Then a door to the Fire is opened, 
and beddings of the Fire are spread for him, whereupon he 
cries, “Lord, do not establish the Hour!”^^^ 


Perhaps the reason for this type of figure is that it represents a severe form 
of rebuke to both the deceased j^dfir and the deceased, disobedient and 
hypocritical Muslim who did not practice his religion. It is an appropriate 
symbol as it signifies his spiritual circumstances on earth - deaf, dumb 
and blind. 

The disbelievers, hypocrites and sinful Muslims do not want the 
establishment of the last Hour and subsequently, the Resurrection and 
ludgement. The disbelievers and the hypocrites are doomed to endless 
torment in the Hellfire. Sinful Muslims who maintained correct beliefs 
(affirming tawhid) are also liable for a term of punishment in the Hellfire 
(may Allah protect us from it) but by Allah’s mercy may enter Heaven 
at a later time. 
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The Meeting of Souls 


Souls of the Dead Meeting with Each Other 

The souls of the dead may be divided into the following two 
categories: (a) favoured souls (those of pious believers) and (b) 
punished souls (those of sinful believers and disbelievers). The 
souls of the second group are confined to places of punishment 
and are too preoccupied with the torments of the gave to be able to 
meet or visit with each other. However, the blessed and favoured 
souls of the pious believers are free to roam and meet. They may 
visit and discuss with each other their previous existence on 
earth. In the barzakh every soul will be with companions of like 
nature.'^^ 

In his book, Kitab al-Ruh^^^ Ibn al-Qayyim supports this view 
by bringing proof from the Quran and the sunnah. He also relates 
experiences of various scholars regarding what they were informed 
of in dreams by the souls of their pious, departed companions. The 
shari ah cannot be based upon the latter, for it is a matter which 
only the texts of divine revelation can decide. However, there are 
texts which indirecdy give support to Ibn al-Qayyim's assertions as 
well as those which are obviously clearer in nature. 


Ibn al-Qayyim’s Kitab al-Ruh^ p. 28 and al-Alusi’s al-Ayat aUBayyinat 
106. 

See pp. 28-32. 

These clear references are discussed in the chapter entitled “The Soul’s 
Abode Between Death and the Resurrection.” 
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The following is a sample of a text whose statement is indirect 
in nature: 

bJ Jli : Jli J^ 

Jjjli .iiy ^,-U Liji iSli cLJjJI J diijliJ jl 

^ bb—Ijli JLlr*3^ 

g .illj (j^wLs2iJlj ^ 

Masruq reported “The companions said to the Messenger 
of Allah i^), ‘We must not part company with you in this 
worldbecause when you die and are raised up above, we 
will not be able to see you.’ Then Allah, the Exalted, revealed 
the following verse: ‘Whoever obeys Allah and the Messenger 
will be in the company of those whom Allah has shown 
favour- the prophets, the affirmers of truth,the martyrs and 
the righteous. What a wonderful company they are!”’ 

According to Ibn al-Qayyim, this “company” or “fellowship” is 
established in the dunya and is resumed in the barzakh and in the 
Hereafter. Man is with whom he loves in these three stages of the 
soul’s existence. The souls of faithful believers join the messengers 
and prophets of Allah, along with the affirmers of truth, the 
martyrs and the pious. This blissful fellowship is not restricted to 
the Hereafter (i.e.. Paradise) but begins immediately after death in 
the barzakh. 


Their extreme love and affection for the Prophet (^) made them feel that 
they never wanted to part from his company. 

The word ‘^'siddlqun^ (“affirmers of truth”) denotes Very pious people (like 
Abu Bakr al-Siddiq) who firmly and steadfastly testify to the truth and 
who are unwavering in support of it. 

106 tradition is mursal (the companion has not been named in the 

isnM)^ but its chain of transmitters is dependable. See Kitab al-Ruh^ p. 
28, footnote 2. The Qur’anic reference is Surah al-Nisa\ 4:69. 
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The following text is a direct reference to this point and clear 
proof that, in general, the souls of pious believers are able to meet 
and converse with each other: 

J 

> 1 ^ 

Abu Hurayrah reported that Allah’s Messenger (^) said: 

“Verily, the soul of the believer [after death] soars up to the 
heavens, whereupon the souls of other believers come to it, 
seeking news about those they know from the people of the 


Souls of the Dead Meeting with Souls of the 
Sleeping 

Is it possible that the souls of the dead and the living meet 
with each other and converse? If so, how does such a thing occur? 
These and other questions are often asked regarding the nature 
of souls, their powers and their influence. In his treatise on the 
soul, Ibn al-Qayyim proves that it is possible and, in fact, occurs. 
He draws on his understanding of the Qur’an and considers the 
opinions and experiences of the pious predecessors regarding this 
issue. He also applies logic and reasoning to prove his position. In 
order to arrive at the most dependable conclusion, it is essential to 
critically analyze and evaluate the proofs he and others^^^ use. 


Authenticated by al-Suyuti and affirmed by Nasiruddeen al-Albani in 
his book, Silsilat al-Ahadith al-Saliihah, hadith no. 2628. See aUAyat al- 
Bayyinat , p. 105, footnote 2. 

Such as Ibn Mandah in his Kitab al-Nafs wa al-RuJi^ Abu Bakr bin 
Marwan al-Maliki in his Kitab al-Mujalasak, and al-Alusi in his Ruh 
al-Md ani. 
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Ibn al-Qayyim's first source is the Qur an, specifically the verses 
which refer to the condition of the soul during sleep and death: 



“Allah takes souls at the time of their death and [the souls} of 
those that do not die during their sleep. He retains those souls 
for which He has ordained death, whereas He releases the 
rest for an appointed term.”^^^ 

Ibn al-Qayyim mentions two viewpoints regarding the tafsir 
on this verse. The first view has been previously stated but will be 
repeated for the purpose of comparison. It asserts that there are 
two points in time at which Allah takes souls: at death and during 
sleep. Death may occur during sleep or at other times. The soul 
taken at death is the “retained”soul referred to in this verse. The 
“released” soul is that which is taken during sleep and is returned 
to its respective body upon awakening. 

The second position in regard to this verse is that both the 
“retained” soul and the “released” one are taken during sleep. 
Then those who have completed their specified period of life 
are retained, while those who have not completed their time are 
returned to their bodies. This view suggests that the verse refers 
to only the souls that die in their sleep and the souls which are 
returned to their respective bodies upon awakening, and does not 
mention the “retained” souls that die at times other than during 
sleep, 

Sxxx^\i al-Zumar, 39:42. 

It is retained until the Day of Resurrection, when the soul is reunited in 
life with the body. However, the soul is also returned to the body for the 
questioning in the grave by the two angels, Munkar and Nakir, and for 
the term of its torment in the grave, if decreed. However, these restricted 
and particular types of “returning” of the soul to the body do not result in 
the resumption of normal earthly life. 
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Ibn al-Qayyim provides a long argument in defense of the 
first viewpoint even in contradiction to his respected mentor and 
teacher, Shaykh al-Islam Ibn Taymiyyah.^^* 

Since the souls of the living (which are sleeping) and the 
souls of the dead can roam in the spiritual world - for they are 
not tied to their earthly bodies - it is certainly possible that they 
meet and converse. This deduction is confirmed by the majority 
of dependable Qur’anic commentators, foremost among them, 
Imam Ibn Jarir al-Tabari and Ibn ICathir. The former mentions 
the following tafsir above-stated verse: “Allah, the Exalted, 

indicates that the souls of the living [which are sleeping] and 
the souls of the dead meet during sleep, when visions occur in 
dreams. Thus, those whom Allah wills meet with one another. 
He detains the souls of the dead, while releasing the souls of the 
living back to their bodies until the appointed time when death has 
been ordained for them.”^’^ Ibn Kathir states in his tafsir: “In this 
verse is proof that the souls of the living [which are sleeping] and 
the souls of the dead meet in a host of the upper heights [i.e., the 
heavens]. 

In support of the view that the souls of the living (which are 
sleeping) can meet and converse with the souls of the dead, all of 
the aforementioned scholars refer to the following narration: 

Jl jjl 

It is reported that Ibn 'Abbas said. “I have been informed that 
the souls of the living [which are sleeping] and the souls of 


' ' ^ See Kitab al-Ruh, pp, 34-35. 

See al-Tabari’s Jami' al~Bayan an Ta' wll Ayat al-Quran^ vol. 24, pp. 
8-9. 

See Tafsir al-Qur an al- Azim^ vol. 7, p. 92. 
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the dead meet during sleep, and they question each other. 

Then Allah detains the souls of the dead and releases the 
souls of the living to return to their bodies. 

Although its context substantiates their interpretation of 
the Qur’anic verse, this narration is not dependable from the 
perspective of its isnad. In fact, stringent research has not furnished 
any pertinent texts from the authentic sunnah which relate clearly 
to this particular issue. 

Notwithstanding the aforementioned Quranic verse, the 
strongest arguments in favour of the possibility of the souls of the 
living (which are sleeping) and the souls of the dead meeting are 
drawn from the actual observations and reports affirming such 
phenomena. These reports - as single isolated incidents - are 
no proof in themselves; however, when taken as a whole, their 
overwhelming number and dependable sources are impossible 
to deny. One can safely and sensibly refer to their countless 
occurrences all over the world as additional evidence to be 
considered alongside other clearer and more firmly established 
proof Ibn al-Qayyim quotes a good number of these reports 
recounting certain pious individuals’ personal experiences which 
occurred during their sleep - in the realm of visions. 

Ibn al-Qayyim’s strongest arguments in support of this issue 
are based on logic and rational thought. It is centered on such 


This athar (narration on the authority of a companion) has been related 
by Ibn Mandah, Ibn Jarir, et. al. However, it has been deemed weak 
due to the presence of fault in one of its transmitters, JaTar bin Abul 
Mugheerah. For details, see Ibn Hajar’s Tahdhib al-Tabdhib and al- 
Dhahabi’s Mizan al-T tidal, under the entry “Ja'far.” 

^See al-Safarinfs Lawdmi al-Anwar, mo\. 2, p. 58. 

Whoever wishes to delve deeper into this particular subject may read 
these reports in his Kitdb al-Riih. See especially pp. 35-50. However, the 
reader should be warned that none of these stories bear a dependable 
isnad traced to their final narrator. It is only as a whole that they may be 
taken to indicate secondary evidence in support of this issue as a valid 
concept. 
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observable, undeniable data as the aforementioned. He argues that 
the occurrence of a meeting between the souls of the living (which 
are sleeping) and the souls of the dead is proven by the fact that a 
living person, for example, sees a dead personality in dreams and 
asks him information about a certain matter of which the former 
was in complete ignorance. Thereupon, he is informed by the 
deceased person and finds the information to be true, regardless 
of whether it was an event of the past or the future. Sometimes, 
the soul of the dead person informs him about money or goods 
hidden or buried in a certain place known only to the deceased. 
Or the deceased may inform him regarding a certain debt owed, 
along with minute details of its circumstances and conditions. Ibn 
al-Qayyim points out even more amazing phenomena, such as the 
deceased soul informing the soul of the sleeping person regarding 
a deed performed by the latter which he has never disclosed to 
anyone else! What could be more astounding than the deceased’s 
soul informing the living person’s soul about personal affairs of 
the latter which the living person is certain that none but himself 
knows about?! 

One might dispute the significance of visions or dreams which 
occur during sleep. It might be argued that the sleeper experiencing 
such “visions” merely sees a series of “moving” pictures or 
illustrations which reflect inner beliefs, fears, preoccupations, etc. 
Ibn al-Qayyim admits that this is true in many circumstances, but 
he directs attention to the fact that visions^are of three kinds: 
those from Allah, those from Satan^^^ and those from the soul 
conversing with itself Moreover, there are various categories of 
true visions. Among these is ilham (inspiration) - Allah’s words 


Abridged from Kitab al-Rufty p. 35. 

A vision during sleep is termed ''ruya^'" literally, “a thing seen,” for one 
“sees” certain things during sleep. 

Actually, according to authentic traditions related by al-Bukhari and 
Muslim, the (“vision”) is from Allah, whereas that from Satan . is 

termed ^'ahldrn' (“dreams”). 
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spoken into the heart of the believer during sleep.Another type 
is mathal (likeness or parable, which is conveyed to the sleeper 
by the angel of visions assigned to him. A third kind consists of 
the sleeper’s soul meeting with the souls of the dead, such as his 
family, relatives, companions and others as mentioned earlier.^^^ 


Souls of the Sleeping Conversing with Each 
Other 

Since the previously quoted Qur anic verse clarifies that human 
souls leave the body^^^ during sleep to roam about in the spiritual 
realm, and it has been established that they can meet the souls of 
the dead, then it is logical to assume that they are able to meet each 
Other as well. Ibn al-Qayyim confirms this point and replies to 
the following often-posed question of doubt: “How does a person 
during sleep ‘see’ himself conversing with other living people, even 
though they are far away and awake - their souls having not left 
their bodies?” How do their souls “meet” per se? Ibn ahQayyim 
answers that this phenomenon is either a likeness {mathal) made 
for the soul of the sleeper by the angel of visions or a result of 
the sleeper’s soul conversing with itself {hadithu nafs). This 
“conversation” is illustrated in the images seen in his dreams.’^^ 


Souls of the Dead Meeting with People Who 
are Awake 

It is a common concept among some people and cultures 
that the souls of the dead can and do come back to the earth 

As has been said by the companion, Ubadah bin al-Samit. 

Abridged from Kilab al-Rtih^ pp. 44-45. 

This is a partial separation ijuzt) and not the complete separation {hulli)^ 
whose effect is death. 

See Kitab al-Ruhy pp. 47-48. 
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and converse with the living (who are awake). In order to assess 
the validity of such a claim it is essential to explore the various 
literature relating to this issue. 

From the sources available, research can only lead to a 
conclusion that it is neither possible nor proven that the souls 
of the dead return to the world of the living, meet with them, 
converse and so on. This conclusion is based on the texts of the 
divinely revealed law, and the following evidence from the Qur an 
and the sunnah clearly affirms such a stand. 

Evidence from the Qurm Against Return 

There are a number of Qur’anic verses whose texts unequivocally 
prove that the souls of the dead do not return to the earth. For the 
sake of brevity only two are quoted, the first as follows: 



“[The disbelievers persist in their rejection of the truth of the 
ResurreGtionJ*^"^ until when death comes to one of them, he 
says, ‘My Lord, send me back [to life] so that I may work in 
righteousness regarding things left behind.’ But no! It is only 
a word he says; and behind them is a barrier until the day they 
are raised 

In these verses Allah describes the condition of the disbelieving 
polytheists who reject the existence of the Resurrection and who 
say: 


This phrase is understood ; these verses continue a line of argumentation 
begun in the preceding verses. 

al-Muminun, 23:99-100. 
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“If we become dust and bones, are we to be resurrected? ! We 
and our forefathers before us have been promised this already. 
Such is nothing but fables of the ancients! 


But when death comes upon one of them he realizes his 
misguidance and error; when he sees the Angel of Death 
approaching to seize his soul he wishes he could return to life 
to rectify his rejection of the truth and perform works of piety. 
But the reply is an emphatic “No!” His petitioning for a return 
to earth is not going to be answeredd^^ The fact that he cannot 
return to the earth is finalized by the statement that a barrier 
{barzakh) has been erected behind him and thus he cannot return 
to any other existence in the worldThe word "'barzakh"" is used 
here to indicate a veil, barrier or partition between two things. 
According to Quf anic commentators, the barzakh is the barrier 
between death and any return to worldly existence. This has also 
been related hy Mujahid^^^^ one of the dependable scholars oitafsir. 
The great commentator and companion, Ibn 'Abbas, defines it as 
a hijab (a partition or veil), Al-Dahhak, another tabt i scholar of 
tafsir, says that the barzakh is the stage between this world and 


SuTsh al-Muminiin, 23:82-83. 

See al-Qurtubfs al-Jamt u li Ahkam al-Quran^ vol. 12, p. 150. 

This is a clear refutation of the false claims of certain philosophers 
and proponents of various religions which adhere to a belief in the 
transmigration of souls or in reincarnation. 

See al-Isfahanfs Mu jam Mufradat Alfadh abQur an, p. 41 and Ibn al- 
Athir’s al-Nihayah fi Gharib al-Hadith vol. 1, p. 118. 

Ktabi L 
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the Hereafter.^^^ In his tafslr, al-Qurtubi concludes his exposition 
of these various interpretations, stating, “The barza\h is a barrier 
between two things. It is the stage between this world and the 
Other world -from the time of death until the Resurrection. Thus, 
whoever dies enters the barzaf{h J'^^^ There are no contradictions 
among the various explanations by these scholars; rather, they all 
point to one undeniable fact: the soul, having been separated from 
its earthly body, enters into a realm behind which there is a barrier 
prohibiting any return. 

Some may argue that the above-mentioned verses refer to 
only the stubborn rejecters of truth, such as polytheists and 
other disbelievers who deny the Resurrection and Judgement. 
On that assumption, Muslims and those from other faiths and 
philosophies who believe in the Resurrection are not indicated by 
these Qudanic verses. However, although these verses specifically 
refer to the polytheists of Makkah (who denied the possibility 
of the resurrection of the soul), it includes all souls of the dead, 
regardless of who they are. This is affirmed by a second Quf anic 
text which follows: 






“O you who believe, do not let your wealth and children 
distract you from the remembrance'^^ of Allah. Those of you 


See al-Qurtubi’s tafsir, Voll2, p. 150. 

Ibid. 

Indicates all duties towards Allah, such as prayer, fasting, charity, etc. 
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who do so are the losers. And spend in charity something 
from that which We have provided you before death comes 
to one of you, whereupon he says, ‘My Lord, if only You 
would grant me respite for a while, so I could give alms and 
be among the righteous.’ But Allah will never grant reprieve 
to any soul when its appointed time has come. And Allah is 
aware of all that you do.”*'^'* 

In these verses Allah, the Blessed and Exalted, warns the 
believers not to be diverted from their duties and obligations to 
their Creator due to being engrossed in their wealth and offspring. 
Furthermore, they are encouraged to give charity from the 
sustenance which has been provided by their gracious Lord. It is 
emphasized that they must do this before death comes, at which 
time one will wish to be granted another term of life - if only just 
a little while - in order to perform righteous deeds. Ibn 'Abbas, 
denying that return is refused only to disbelievers, recited these 
verses which indicate the deceased believer’s soul requesting a 
return to the world in order to do works of righteousness. 

Evidence from the Sunnah Against Return 

There are a number of texts from the sunnah which further 
support the contention that even the pious and most righteous 
believers’ souls cannot return to the earth. One example is sufficient 
to prove the point. As it is well known, the souls of Muslim martyrs 
are freed upon death to roam in Paradise to partake of some of its 
pleasure in a limited fashion. The following tradition relates that 
the martyr desires to return to the world but cannot: 

ji ^ ^ *( 


Surah al-Munaftqun, 63:9-1 L 

See al-Qurtubi’s Vol. 18, pp. 130'131. 
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The Prophet (^) said. “No servant who has good in store 
for him with Allah and dies ever wants to return to the earth 
- even if he were to have the whole world and everything that 
is in it - except for the martyr. And that is due to what he sees 
in the nobility of martyrdom. Verily, he would like to return 
back to the earth in order to be martyred another time.”’ 

The preceding texts of both the Qur’an and the sunnah 
clearly illustrate that the souls of the dead do not come back to 
the earth to visit relatives or friends, neither in the form of a spirit 
or an apparition,nor in their previous bodies’^^ or in any other 
person’s body.’^^ 

Various Philosophies Supporting the Return of the Soul 

The belief in the transmigration of souls is an ancient 
concept held by certain sects of Hinduism^ Buddhism and some 
philosophical schools of Greece and Persia. Certain Muslim 
thinkers were greatly influenced by such concepts due to the 
translation of the religious and philosophical works of Greece, 
India and Persia during the Abbasid reign. Since the philosophies 
of such foreign sources completely contradicted, purely authentic 
Islamic teachings, the majority of scholars and laymen rejected 
them. However, these systems did have some influence on certain 
people weak in faith and weak in the knowledge of the proven 
Islamic sciences based upon the texts of the divinely revealed 
shari ah. Thus, there exist various philosophers, such as Ibn 


Authentically related by al-Tirmidhi, Muslim^ et. al. 

Such as a glowing form resembling a human. 

Because they are subject to decay and decomposition. 

Such as is alleged by Buddhists or philosophers who say that a 
transmigration of souls occurs. Others claim that the deceased person’s 
soul may enter a live person’s body and use it as a medium with which to 
communicate with the living. 
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and a group of Batinite'"^^ thinkers called ''Ikhwm al- 
who support positions, contrary to Islamic teachings. It 
is from such deviated “thinkers” that one hears certain untenable 
views regarding the soul. 

These philosophers claim that “when ‘perfect’ souls leave 
their loved ones in this world, they busy themselves helping the 
‘incomplete’ souls [confined to their bodies on the earth] escape 
from their ‘lesser’ condition and rise to a much higher and more 
noble level.According to their view, the souls of the dead 
appear to the living on the earth and converse with them with the 
objective of “educating” them and “polishing” their “confined” 
souls. 


He was born in 370 A,H./980 A.D. in Khurasan and died in Iraq in 428 
AR/1037 AvD. In the West, he is most famous for his books on medicine 
and other sciences, especially philosophy and logic. For details of his life 
and works, see al-Dhahabfs SiyarA' lam al-Nubala\ vol. 17, pp. 53F536. 
In his magnificent refutation entided Daru Ta arudh al- Aqi wan-Naql, 
Shaykh al-Islam Ibn Taymiyyah gives a detailed account of Ibn Sina’s 
errors and misguidance in matters of faith due to the strong influence of 
Greek’ philosophy. See vol. 1, PP- 9-11. 

The name given to those sects which hold that the texts of the divine 
shafL ah have an outer, surface aspect {dhahir) and an inner, deeper 
meaning {hatin). In order to suit their own whims and distorted, 
preconceived notions, they allege that the surface aspect is known and 
followed by the masses while the inner aspect is known to them alone. 
See al-Ghazali’s FadaiJ;i al-Batiniyyah and al-Khatib’s aUHarahat aU 
Batiniyyah fil Alam al lsldmi. 

A group of philosophers who were, in reality, Isma ill Batinites. They 
drew on ancient philosophies of Greece and Persia. See abNashshar’s 
Nash'at al-Fi\r al-Falsafi fit Islam, vol. 2, pp, 289-297. 

See p. 133 of the dissertation, ''al- Hal wal-Ma lulaf from their Rasail 
Ikhwan aFSafa, as reported in Tantawi lawhari’s Qur’anic commentary, 
al-Jatvahirfi Tafsir al-Qur an, vol. 9, p. 102. 

See al-Jawahir, vol. 9, p. 102. 
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Among the Modernist^^^ scholars who avidly support this 
view is the Egyptian philosopher, Tantawi Jawhari. He dedicates 
many pages of his “scientific” tafslr to expounding the reports and 
experiences of various individuals who had delved into the practice 
of attempting to bring dead souls back to this world in order to 
converse with them. He is so enthralled by the idea that he claims 
that “there is a unanimous consensus from both the West and the 
East, science and religion, that the souls of the dead make contact 
with living people of this world. These souls resemble devils at 
certain times, while upon other occasions they resemble angels. 
The ‘complete’ [or ‘perfect’] soul among these teaches the living 
and guides them on the straight path,”^'*^ 

It is incumbent to reply to such a bold and erroneous statement 
which represents nothing more than the author’s empty claim. His 
statement that there is unanimous agreement from the scholars 
of the East and West in the disciplines of science and religion 
regarding the return of souls to the earth is a gross exaggeration of 
facts. The believers of such a theory are a minority in the West and 
consist of a fringe group that loves to delve in the mystical, exotic, 
strange and bizarre. Such a thing does not exist among the Islamic 
people of the East, for they have been blessed and illuminated by 
the dWmc shari ah. 

Furthermore, neither established science nor revealed religion 
supports Jawhari’s inflated allegation which is based upon mere 
conjecture. As the Qur’an states: 


The past century has produced a movement which has been termed 
by some as “Modernist.” It is characterised by so-called “new 
research” in Islamic studies which claims to be critical and scientific. 
In reality, it depends heavily upon personal opinion, rationalism and 
extensive borrowing from systems and philosophies foreign to Islam. 
It has Produced the likes of Muhammad 'Abduh (Jawharf s teacher), 
Muhammad Haykaf H Ha Husayn, Farced Wajdi, et. al. 

See al-Jawahir^ vol. 9, p. 102. 
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lTJ 

“Conjecture avails nothing against the truth.”*'^^ 

Moreover, the Prophet (^) warned us: 

“Bevv^are of mere conjecturej for verily, conjecture is the most 
deceptive of all thought. 

In order to refute and prove the error of his unfounded claims, it 
is essential to scrutinize what Tantawi Jawhari has presented as 
evidence in an attempt to substantiate his position regarding this 
issue. His “evidence” is from three sources: the Torah,a few 
Qur’anic verses, and observations and reports of certain strange 
phenomena which he interprets to indicate the return of souls 
from the dead to visit the living (who are awake) on this earth. 

Alleged Evidence from the Torah and its Refutation 

Tantawi Jawhari uses the story of Saul in the First Book of 
Samuel as evidence of the possibility of souls of the dead returning 
to the world of the living. The Biblical story relates that having 
grown old, Samuel (a prophet according to Christian and Jewish 
lore) appointed his sons as judges over Israel. However, because 
they were corrupt, the people demanded that Samuel select a new 
king to rule over them like other nations. So Samuel appointed 





Surah al-Najm, 53:28. 

Authentically related by abBukhari and Muslim. 

The present day Torah is merely remnants of texts claimed to have been 
revealed to Moses (upon whom be peace). These are the first five books 
of the Bible, termed the “Pentateuch.” These are not revealed words 
of Allah, but rather, historical narratives related by early chroniclers. 
These texts have been subjected to gross alterations and interpolations 
and cannot be depended upon. For detailed proof of such distortions, 
contradictions, errors and alterations, see Maurice Bucaille’s treatise, 
The Bible, the Qur’an and Science, pp. 4-43. 
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Saul, but Saul was also corrupt, which invited the wrath of Godd^*^ 
When Samuel died, all of Israel lamented the passing of their 
spiritual leader. At that time the Philistines gathered their armies 
for war against Israel. King Saul also gathered his army of Israelites, 
but when he saw the host of Philistines, he was afraid and his heart 
greatly trembled. He prayed unto the Lord but was not answered, 
neither by way of a prophet being sent nor by dreams. 

At that point Saul ordered his servants to seek a conjuress of 
spirits, saying to them, “Seek me a woman that hath a familiar spirit 
so that I may go to her and inquire of her.”^^’ When the woman was 
found, Saul inquired, “I pray thee, divine unto me by the familiar 
spirit and bring me him up, whom I shall name unto thee.” The 
conjuress asked Saul who it was that she should bring up from the 
dead, to which he replied, “Samuel.” The woman brought up the 
soul of Samuel, an old man covered in a mantle, whereupon Saul 
stooped with his face to the ground, bowing himself before the 
apparition.At that point the soul of Samuel conversed with King 
Saul, saying, “Why hast thou disquieted me to bring me up?”‘^^ 
Saul replied that he had called upon him due to his distress that the 
Philistines were making w^ar against him and that, God no longer 
heard him. He requested Samuel to advise him as to what to do. 
Samuel rebuked Saul for asking him since God had forsaken Saul 
and had become his enemy; yet Samuel still informed Saul that the 
Lord had taken his kingship from him and had given it to David^^"^ 
as a punishment for not obeying His commands. Samuel further 


See I Samuel, 8, 10, 13-15 and 17-18. 

See I Samuel, 28:7. 

See I Samuel, 28:8-14. 

That is, to bring his soul from the dead. 

The champion of the Philistines, the youth who slew Goliath by firing a 
stone from his slingshot. According to The First Book of Samuel, Saul 
was exceedingly jealous of David, who had become a national hero. Saul 
even tried to have David murdered by any means at his disposal. 
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prophesised that the Lord would deliver Saul and Israel into the 
hands of the Philistines and that the next day Saul and his sons 
would be with him (i.e., Samuel).^^^ Upon hearing that, King Saul 
swooned and fell to the ground unconscious.Samuefs prophecy 
came to pass, for the Philistines fought a violent war against Israel 
in which Saul’s sons were killed and he was badly wounded. Not 
wanting to be taken prisoner by the Philistines, Saul threw himself 
Upon his sword and perished. 

The aforementioned passage, alleged to be from the Torah 
and thus attributed to Prophet Moses (peace be upon him), is 
not even part of the extant remnants of the Torah, What actually 
remains are the first five books of the Old Testament (beginning 
with Genesis and ending with Deuteronomy)* Since Moses’ death 
is reported in Deuteronomy and Samuel existed much later than 
that, it is obvious that Moses could not have written the later books 
of the Old Testament. Thus, Jawhari commits a gross error by 
attributing the story of Samuel to the Torah and, by implication, 
to Moses. Obviously, this story forms a part of the later additions 
and alterations to the Torah by the Old Testament chroniclers. 
Since the Old Testament has fallen prey to such obvious human 
distortions and interpolations, it cannot be relied upon as a source 
of dependably related information. 

In addition, the story of Saul has definite contradictions and 
elements of untruth which prove that human hands have altered 
and distorted it. In the beginning of chapter 9 oft Samuel, it is said 
of Saul that he was not corrupt, but rather, “there was not among 
the Children of Israel a goodlier person than he.”^^^ Furthermore, 
in chapter 10 he was told by Samuel that God had chosen him as 


This is a prophecy about their approaching deaths. 
See I Samuel, 28:15-18. 

See I Samuel, 31:1-6. 

I Samuel, 9:2. 
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“captain over His inheritance,”’^^ that “the Spirit of the Lord” would 
come upon him,’^^ and that he could do as occasion served him, for 
God was with him.’^’ The Qur'an confirms the righteousness of 
Talut (Saul)’^^ and mentions that a prophet from the Children of 
Israel informed the Israelites that Allah had appointed Talut as 
king over themJ^^ The Children of Israel complained about this 
choice, claiming that he was not deserving of the kingship since 
he was not gifted with an abundance of wealth. Thereupon that 
prophet replied to the Israelites: 





“Verily, Allah has chosen hirn above you and has increased 
him abundantly in knowledge, bodily stature and prowess. 

In contrast to this favourable character description, Biblical 
narrative also portrays Saul as devoid of moral qualities. According 
to the picture painted by the chroniclers of the Bible, he goes from 
the “goodliest of people” to one of the worst. This noble and 
virtuous Saul, who was chosen by God above the other Children of 
Israel to be their king, who had the “spirit” of God with him, etc., 
is painted as a treacherous, envious person who lusts for the blood 
of his own son-in-law, David. He is depicted as a desperate man 
who, being deserted by God and losing all faith in Him, plunges 
on his sword in suicide! 

This is a clear example of the many instances of the Bibhcal 
narratives being tampered with and distorted by the Jewish 


I Samuel, 10:1. 
I Samuel, 10:6. 


I Samuel, 10:7. 

A brief outline of his story is mentioned in Surah al-Baqarah 2:246-251. 
See al-Baqarah^ 2:247. 

StJrah al-Baqarah, 2:247. 
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chroniclers and scribes. It reminds one of other false attributions 
made regarding certain chosen prophets and messengers of 
God. These include adultery and murder attributed to David/^^ 
incest attributed to Lot/^^ and the making of idols and/or their 
worship ascribed to Aaron^^^ and Solomon!Such evidence 
clearly indicates that the Bible narratives have been altered and 
thus cannot be accepted as truth. Furthermore, it is obvious that 
the story of Saufs seeking and requesting a conjuress to call up 
the soul of the deceased Samuel is nothing but a figment of the 
Jewish chroniclers’ imaginations. They have woven this myth 
into the story of the noble King Saul’s life in order to discredit 
him as a leader of Israel. The Israelites were never pleased with 
his appointment over them, even though it was by divine will, as 
mentioned in the Qur’an.They objected to his appointment to 
authority over them for he was from the tribe of Benjamin, the 
smallest tribe in Israel; he had neither wealth nor position in the 
Israelite society.They unwillingly accepted Saul as king only 
after they were shown a miraculous sign of his authority -the lost 
Ark of the Covenant^^^ being brought back to them, carried by 


See II Samuel, 11:2-5. 

See Genesis, 19:30-38. 

See Exodus, 32:1-6. 

See I Kings, 11:1-10. 

See Snr^hal-Baqarah^ 2:247. 

See al-Qurtubi’s monumental tafslr^ al-Jami u li Ahl^am al-Qurdn^Yoi. 
3, p. 246. 

According to Exodus 25:10-22, the Ark of the Covenant [Tabiit) was a 
chest of acacia wood covered and lined with pure gold. It contained the 
“testimony of God” (i.e., The Ten Commandments) and other relics. 
During the wars with the Philistines, Israel was severely defeated with 
great slaughter. Instead of relying upon their faith and being patient 
and courageous, they brought out the Ark of the Covenant as if it would 
help them in the fight. The enemy captured it, carried it away and later 
abandoned it in some village where it lay hidden for years. See I Samuel, 
6-7. 


70 



angels. It contained assurances from their Lord and relics left by 
the family of Moses and Aaron. 


There are some narrations in historical works^^^ which would 
appear to affirm Samuel’s rising from his grave to rebuke Saul, 
however, these are weak narrations and cannot be accepted as 
evidence.'Ibn Kathir relates the narration of al-Suddi and then 
says, “In this story there is much to doubt, and some parts of it are 
definitely rejectable.” He also mentions another narration of al- 
Tha' labi in which it is related that Saul was directed to the grave of 
Samuel, who rose from the dead and began rebuking him for what 
he had done after the latter’s passing. Ibn Kathir follows this with 
a critical comment, saying that it is possible that Saul saw Samuel 
(in a vision) during sleep, not that Samuel actually rose alive from 
his grave. For that could not happen except as a miracle given to 
a prophet or messenger of God, and neither Saul nor the woman 
with him fulfill this necessary criterion. 


The final scripture of the revealed word of Allah, the Qur’an, 
was disclosed in order to affirm what is true of previous scriptures, 
to correct errors and false concepts in them, and to act as both 
a guard over the divine message and a test as to its correct 
interpretation. Allah states in the Qur’an: 


\ (iO ILJ 








See Surah al-Baqarah, 2:247. 

See, for example, Ibn Kathir’s al-Bidayah wan- Nihayah^ vol. 2, p. 9 and 
Ibn al-Athirs al-Kafnil ftt-Tarif{h, vol. 1, p. 22. 

These narrations are termed ''isra iliyyaf (Jewish traditions) and are 
therefore rejected. 

See Ibn Kathir’s al-Bidayah wan- Nihdyah^ vol. 2, p. 9. 
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“And We have revealed to you, [O Muhammad], the scripture 
in truth, confirming the scripture which preceded it and 
guarding over it. So judge between them by what Allah has 
revealed, and do not follow their vain desires, thus diverging 
from the truth which has come to you.”^^^ 

This verse clearly specifies that the Qur’an confirms only that 
which is the unaltered truth of the previous scriptures and guards 
this recurring message from Allah, The criteria for judging truth in 
scripture are the Qur’an and the sunnah,^^ for they correct errors 
and distortions which have crept into the divinely revealed books 
prior to the Qur’an. 

Alleged Evidence from the Quran and its Refutation 

Tantawi Jawhari uses various verses from Surah al-Baqarah 
as “proof’ that souls of the dead return and converse with people 
who are awake and that there exists the possibility of conjuring 
the dead. Although each of the following verses are examples of 
Allah’s infinite power epitomized by His ability to bring the dead 
back to life, the subject of these verses falls outside the realm of 
dispute, and thus the verses carry no weight in support of his 
claim. Therefore, it is essential to examine each set of verses in 
order to refute Jawhari’s viewpoint. 



Surah al-Maidah, 5;48. 

The sunnah is also a form of revelation except that it differs from the 
Qur’an in its form of delivery to the Prophet (^), and it is no less 
binding than the Qur’an, In fact, a reference to the sunnah along with 
the Qur’an is mandatory. For details, see al-Albani’s treatise, Manzilat 
al-Sunnatt fil-Islam . 
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“Remember when you slew a man and accused each other 
regarding it? But Allah was to bring forth that which you 
were hiding. So We said, ‘Strike him with a part of it [i. e., the 
heifer].’ Thus Allah brings the dead to life and shows you His 
signsso that you may understand.” 







“Or take the similitude of one who, passing by the ruins of a 
village, exclaimed, ‘How will Allah give this [place] life after 
its death?’ So Allah caused him to die for one hundred years 
and then brought him back to hfe. He said, ‘How long have 
you remained ?’‘®° [The man] replied, ‘I remained a day or a 
portion of a day.’ He rejoined, ‘No, but you have remained 
for one hundred years. Just look at your food and drink which 
have not changed with time! And look at your donkey! And 
We will make you a sign unto the people. And look at the 
bones - how We bring them together and clothe them with 


His miraculous, wondrous powers which have no limit. 

$Xxr 2 i\\ al-Baqarah, 2:72-73. 

Allah conveyed to him this question as a voice from the sky or by sending 
Jibril to him with the question. See al-Qurtubi’s al-Jdmt u H Ahf{dm al- 
Qurdn, vol. 3, p. 291. 
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flesh.’ When the matter became clear to him, he said, ‘Verily, 
I know that Allah has power over all things.’”*^* 






“And when Ibrahim said, ‘My Lord, show me how You give 
life to the dead,’ [Allah] said, ‘Do you not believe?’ [Ibrahim] 
replied, ‘Surely I do, but [1 ask] only so that my heart be 
satisfied.’ [Allah] said, ‘Take four birds and bring them to 
you. Then place a portion of them upon every hill and call to 
them. They will come [flying] to you in haste.And know 
that Allah is Mighty, Wise.’”^^^ 


The first set of verses deals with the story of Musa (Moses) and 
the Children of Israel, regarding an incident of murder which 
occurred among them. Musa had been given divine orders to 
direct the people to slaughter a heifer, which they finally did after 
much procrastination. They were ordered to take some portion of 
the heifers flesh and to strike the body of the murdered person in 
order that Allah might bring him back to life momentarily, thereby 
revealing his killer. Allah gives a parable of His infinite powers 
by this wondrous miracle at the hands of His chosen messenger, 
Musa. Allah brought the slain man to life momentarily not only to 
reveal the killer but also as a means of impressing upon the minds 


Sursih al-Baqarah, 2:259. 

That is, all of the cut-up portions will unite once again to form the live 
birds from which they were cut. They will then fly back to Ibrahim alive 
and sound. So, too, will human bodies be revived and joined with their 
souls and then come “flying” to their Lord. 

Smsih al-Baqarak, 2:260. 
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of the Children of Israel (and all of mankind) that He is capable 
of instantly resurrecting all men from their graves for the Final 
Judgement.In a similar way, the second set of verses relates the 
manner in which Allah revived another person^®^ to life after one 
hundred years. Like the first set of verses, this merely reiterates 
the well-known fact that Allah, the Exalted and Mighty, performs 
wondrous miracles through His prophets. And finally, the third 
set of verses illustrates how Allah brought the dismembered parts 
of four birds together and back to life - another example of His 
omnipotence and ability to reunite the human body with its soul. 

Such miracles by Allah, the Blessed and Exalted, are 
numerous’^^ but in no way carry weight as evidence for what has 
been alleged by Jawharl, namely, that the souls of the dead are 
able to come to the living (who are awake) on the earth, meet 
and converse with them, etc. What has been established in these 
sets of verses is that such miracles were special circumstances of 
the chosen messengers of Allah. However, with the finality of 
prophethood - which culminated in the mission of the seal of all 
prophets and messengers, Muhammad (^) - such miracles no 
longer occur. 

Alleged Evidence from Observable Phenomena and its Refutation 

The final piece of‘"^evidence” put forward by Tantawi Jawhari 
regarding this issue is certain ‘‘observable” phenomena which he 

See Ibn Kathir’s Tafsir al~Quran al- Azim, vol. 1, p. 201. 

The exact identity of this person is not known, and is actually of little 
relevance. The important fact is that Allah made him a sign for others, 
establishing for them beyond a doubt that He is capable of bringing the 
dead back to life for the Judgement, For details, see ahAlusf s Ruh al- 
Ma ani^ vol, 3, p. 20 and al-Qurtuhf s aUJami , vol. 3, p. 289. 

The aforementioned are examples of Allah Himself reviving different 
forms of creation, however. His miracles are not confined to only this 
means of resurrection. For example, Allah enabled one of His chosen 
messengers, Prophet Jesus, to give life to the dead by His permission. For 
details, see Surah al-Maidah, 5:110. 
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documents at length in his tafsir}^^ In order to expose the real 
nature and essence of these strange experiences and circumstances, 
it is necessary to mention some examples of such phenomena. 

It is reported that strange sounds, noises and/or “voices” have 
been heard emanating from deserted houses and buildings, as well 
as occupied dwellings. It is said that strange knocking or tapping 
sounds were heard by the occupants. Sometimes the sounds 
resembled the eerie wailing of wind in a violent storm. At other 
times they resembled the monotonous sounds of machinery or 
violent thunder and canon shots. On some occasions objects in the 
house and even the house itself were affected by such phenomena. 
They trembled, shook and convulsed upon such occurrences. It 
has been further observed on occasion that voices resembling 
humans issued from certain parts of the house. The sound of 
musical instruments playing in unison or singly were heardj but 
no player was found or instruments seen!‘^^ 

Other strange phenomena reported by eyewitnesses include 
the visions of strange lights which glow in different shapes and 
colours in darkened rooms which are void of electric, chemical 
or phosphorescent sources. Furthermore, thousands of people 
have witnessed certain hidden forces acting on heavy material 
objects, sometimes lifting them and at other times turning them 
over or carrying them away* Such circumstances as previously 
mentioned contradict natural forces and are beyond human 
comprehension,*^^ Even stranger than this is the appearance of 
certain “spirits” (claimed to be the souls of the dead returned to the 
earth) which convey “news” about certain future events*^** which 
turn out to be true! Certain thinkers, including Jawhari, believe 


*^^ See Vol. 1, pp. 84-89 and vol. 9, pp. 92-117. 

*^® See Tafsir al-Jawahir^ vol. 1, p. 87. 

*^^ Ibid., p. 86. 

*^** Such as the death of a person, an accident, etc. 
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that such phenomena is explained by the return of the dead to 
the earth. However, these occurrences can be explained in an 
acceptable and satisfactory manner in complete consonance with 
the divine revelation of Islam as exemplified in the Qur’an and the 
sunnah. In light of these sources, it can confidently be said that 
such phenomena is the work of beings termed (invisible 

creatures of extraordinary powers and capabilities). These creatures 
reside mainly in deserted buildings. Often times they take them 
over, and when humans move in, xkxcjinn attempt to scare them 
off by creating mischief, eerie noises and displaying strange visual 
phenomena as well. This explains the popular stories of people’s 
experiences with “haunted” houses and with so-called “spirits,” 
“spooks” or “ghosts,” which understood by many to be the souls 
of the dead returned to earth. In reality, these are evil jinn (devils), 
which can be evicted from homes by recitation of the basmalah^^^ 
and by various portions of the Qur’an, especially al-bursi^^^ 
and Surah al-Baqarah}'^'' 

The lifting, lowering, turning or carrying of heavy material 
objects without any apparent source is due to the amazing 
superhuman powers of these beings as indicated in the Qur’an, and 
the sunnah. In the famous Quranic story of Prophet Sulayman 
(Solomon), a jinnl offered to bring the queen of Sheba’s throne 


The jinn are of two kinds - pious, useful believers and foul, evil 
disbelievers. The latter are termed ''Sbaya^In” (devils). For an excellent 
study of the nature and circumstances of these extraordinary creatures, 
see the treatise, 'Alam al-]inn wa al-Shayatin by Umar Sulayman al- 
Ashqar. 

The formula: ''Bismillah ar-Rahman af~Rahim' (“In the name of Allah, 
the Entirely Merciful, the Especially Merciful”). 

Surah al-Baqarah^ 2:255. The effectiveness of this recitation is related in 
Sahili uBBuIji^rt. 

The effectiveness of this recitation is related in various authentic 
traditions. See also Alam al-Jinn, p. 23. 
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to Prophet Sulayman by speeding from Jerusalem to Yemen and 
back in the twinkling of an eye.'^^ 

Visions of strange lights, forms and colours, etc. are actually 
the work oijinn^ who are capable of taking on or producing many 
different forms and shapes. Ibn Taymiyyah relates that he was 
informed by a who had connections with jinn that upon 

occasion they would show the latter a glimmering shape whose 
surface was like glass or water on which was displayed a visual 
“reply” to certain questions or news.- 

The Conjuring of Souls and its Refutation 

Tantawi Jawhari dedicates a sizable segment of his tafstr^^^ 
to an exposition of how souls of the dead can be “called up” by 
those who are skilled, sincere and patient. He relates many cases 
(some of which he personally witnessed) where the apparition 
or “flesh-and-blood” form of a deceased person appeared before 
an audience of people. Sometimes the soul of the deceased was 
incarnated through a second party, a “medium,” who served as 
the “vessel” for the dead person’s soul. However, the voice and 
personality which emanated from the body of the medium was 
that of the dead person himself. This phenomenon is also the 
work oi jinn usually in agreement and cooperation with the 

See Surah ^/-V^/ 77 /, 27:39-40. 

Used here to mean a follower or mentor of one of the many Sufic 
(mystical) paths invented by so-called Mushms as a way or method 
spiritual purification. 

Ibn Taymiyyah’s Majmu al-Fatawa^ vol. 11, p. 309. See also its abridged 
translation under the title “Tbn Taymiyah’s Essay on the Jinn’' by Abu 
Ameenah Bilal Philips. 

See vol. 9, pp. 92-117 for details. 

In reality, ayzV 2 / 2 z occupies the medium's body and speaks with the dead 
person’s “voice” and mannerisms. This has been observed by many 
dependable Islamic scholars, such as Ibn Taymiyyah. This is mentioned 
in his monumental treatise, Mafww al-Fatawd vol. 11, p. 665. 
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conjurer- Authentic traditions of the Prophet (^) state that the 
jinn are capable of taking on various shapes - human, animal or 
otherwise. For example, at the Battle of Badr a devil {cvWjinni) 
came to the polytheists of Quraysh in the shape of Suraqah bin 
Malik and promised to stand in support of them. However, when 
the Muslims were aided by the descending angels, he turned on 
his heels and declared himself innocent of them.^^° Al'-Bukhari 
also relates the incident of ihc jinnl who came several times to 
Abu Hurayrah while he was in charge of the alms of Ramadan, 
The jinni attempted to take from the foodstuffs being stored, 
and when apprehended by Abu Flurayrah, he excused himself 
by saying that he was extremely poor, that his family was in dire 
need, etc. Feeling sorry for him, Abu Hurayrah let him go but 
told the Prophet (^) about the incident. Allah’s Messenger (^) 
informed him that the “person” had lied to him and that he would 
return, which he did, attempting to steal the food again. When 
Abu Hurayrah seized him and threatened to bring him to the 
Prophet {^), the jinni pleaded with Abu Hurayrah to let him 
go, promising to relate certain information which would benefit 
him. When asked what that was, he told Abu Hurayrah that the 
latter should read Ayat al-Kursi whenever he laid down on his 
bed to sleep. He explained that this would thereby protect him 
from evil, and no devil would come near him until he awakened 
the next morning. When Abu Hurayrah informed the Prophet 
(^) regarding what happened, the latter said to him, “He has 
told you the truth although he is a great liar; do you know who 
he was, Abu Hurayrah?” Abu Hurayrah replied, “No, I do not.” 
The Prophet (^) rejoined, “That was a 

In addition to the aforementioned abilities, can take the 
form of people who have died, as is recorded in detail by Ibn 


200 incident is alluded to in the Qur’an. See Surah alAnfdl, 8:48. For 
details, see al-Qurtubi’s al-]dmi , vol. 8, pp. 26-27 and al-Tabari’s Jdmi 
al-Baydn vo\. 14, pp, 7-11. 

Related in Sahifi al-Bufjidn^ vol. 6, p. 491, hadith no. 530. 


79 



Taymiyyah.^^^ He relates thaty//2/2 appear to misguided people who 
call upon certain deceased “saints” or other “pious” personalities;^®^ 
they appear in the form of the peron who was petitioned and 
mislead the petitioner. Likewise, xht jinn appear in the form of 
idols or enter one’s idols, speaking to the idol worshippers.^®"^ This 
causes the people who witness such things to sink deeper 'mx.oshir\ 
(polytheistic attitudes, beliefs and practices), which is the greatest 
delight of evil jinn?^^ 

The claim that these “spirits” (thought to be the dead returned 
to earth) foretell future events which indeed come to pass can be 
explained by revelation from the prophetic sunnah. The following 
text confirms that such phenomena are the work of jinn^ not the 
souls of the dead themselves: 


Jli iiU :1 jJli jil ^liU .dJUi O' 

L^OJl :i jili j 




^jij OU-Lw jj) 4 ^cl 

‘^J-^1 bC-j-® ^^ I ^ ^...rg > 6dj 

Lc.jj caJ4_^U^ 01 


^®^ Sec hisMajmu al-Fatawa^ vol. 1, pp. 157-159, 171-178, 359-365 and vol. 
27, pp. 172-179. 

^®^ These misguided people call upon the dead for help of some kind or for 
an answer to their prayers. 

^®"^ This occurs often. For example, some Christians claim that the “Virgin 
Mary” has appeared to certain Catholics in various eras. However, these 
appearances were, in fact, made by jinn in order to further mislead the 
disbelievers in their polytheism. 

StcMajmu al-Fatawa, vol. 11, pp. 664-665, 
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J-* (Ji ‘‘'-5-^ ^ tr* y- ls^ ^(^ 

lil : jLi-- Jli Ujj) Ji 

XL* (*-» ia^ j^' 

i\A^j Ij^j \aS^j \aS^ \jj^ ^ i n3A»,ft,i XiJS' 

dU*A ^^ 

Abu Hurayrah reported that the Prophet (^) said: “When 
from the heavens Allah ordains a thing^^^ to be, the angels 
strike their wings in humility and submission to His 
command. [The noise resounds] like the ringing clatfer of 
metal on a smooth stone and strikes terror into their very 
hearts. The angels ask the others [commissioned with the 
task], ‘What did your Lord say?’ They reply, ‘He has said 
the truth, and He is the Sublime and Magnificent.’ Then the 
eavesdroppers pick up the news [of the ordained 

matter] from where they sit, one above the other. [One of the 
narrators, Sufyan, spread the fingers of his right hand slightly, 
one above the other, in order to describe it.] Sometimes^^^ a 
shooting star strikes a listener [i.e,, a jinni] before he can 
pass the ordained matter down to his companion below 
him, thereby burning him to extinction. Occasionally, the 
shooting star does not reach x\\^ jinni until he has passed the 
information to the other jinni under him, and thereafter to 
the one below him, and so on until it reaches the earth- It 
then falls upon the tongue of a magician or soothsayer who 
then adds to it one hundred lies,^^^ which arc believed. Thus 
people say, ‘Did he not inform Us on such and such a day 
regarding such and such a matter and now we find it exactly 


Such as death, disaster, good fortune, rain, drought, etc. 

“Most of the time,” according to other narrations, for it is rare indeed that 
xhcjinn escape being destroyed by the shooting, celestial fire. See Path 
al-Bari, vol. 8, p. 539. 

That is, he adds to this true piece of news a myriad of falsehoods. 
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so p’209 53 y JO reference to that which was heard 

from the heavens. 

According to this hadith, such occasions of future events are 
sometimes ''pirated” hyjinn and sometimes conveyed to magicians, 
soothsayers and fortunetellers. No doubt, these same jinn who 
appear in the “person” of the deceased or who occupy the body of 
a medium occasionally “foretell” - through this means - a future 
event which, in fact, comes to pass. In reality, they do not “foretell” 
or prophesy but merely pass on a piece of “pirated” information 
gleaned from “news” of the heavens. Th^jinn, pretending to be 
the souls of the dead returned to the earth, occasionally give a rare 
piece of information to those likely to believe in the return of the 
dead, thereby causing them to become attached to and dependent 
upon them. This leads such misguided people further into shirf{. 
This is quite obvious historically^and is apparent in modern 
secret societies for the worship of the dead and Satan, and the 
revival of witchcraft and sorcery.^^^ 

Jinn are capable of appearing in strange forms of all sorts. It 
is related in authentic traditions^^^ that they may take the form 


Although a soothsayer may correctly predict a future event, along with 
this one bit of truth which has been passed on to him by the jinn^ he adds 
scores of lies in order to keep people under his influence for material and 
social gains. 

Related in Sahih al-BuJhari^ vol. 8, p. 150,, hadith no. 232. 

Many ancient people of the East and certain tribes of the North-American 
Indians had certain beliefs and rituals connected with the conjuring up 
and worship of the dead, especially their respected family members. 

Such secret societies are numerous in the West, especially in Britain and 
the United States, as well as in the rest of Europe and Canada, to a lesser 
extent. 

See Sahfh al-Bukhdri^ vol. 1, p. 290, , hadith no. 488 and Sajiih Muslim, 
vol. 1, pp. 261-262, hadith no. 1032 and vol. 4, pp. 1211-1212, hadith 
numbers 5542-5545, 
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of certain animals, such as camels, donkeys, cats, dogs, snakes, 
etc.^'"^ Therefore, it is no surprise that jinn are able to assume the 
form of a deceased person, thereby giving the impression that the 
souls of the dead return to the earth. However, it has been clearly 
established through illustrations from the texts of divine revelation 
that, in reality, the return of such souls to the earth does not occur. 
Rather, it is made to appear so. It is done in order to confuse people 
and to lead them astray from the path of tawhid (pure unity of the 
worship of the One and Only Almighty God, Allah) to the path 
of shirks (the association of others with Allah in all or part of that 
which is the sole realm and right of Allah). This is the ultimate 
mission of disbelieving jinn. Causing people to believe in the 
return of souls is one of the means adopted by Ihlis and his army 
of cvWjinn to misguide mankind. By pretending to be “returned” 
souls of the dead along with the performance of extraordinary 
superhuman feats, they dupe people into believing in the “powers” 
of the dead. The cult of “conjuring” souls has become a religious 
science of its own. Ultimately, it leads to the worship of the souls of 
the dead^*^ and, in reality, the worship of Satan himself 

In conclusion, it is abundantly clear that souls of the dead 
cannot and do not come back to the earth in transmigration nor 
in any other form or shape. Furthermore, they cannot appear to or 
converse with the living (who are awake) inhabitants of the earth. 
Rather, such phenomena, which appear to point to such a belief, 
have been proven to be the work of cmX jinn whose purpose is to 
misguide mankind from the path of truth to the path of falsehood. 
Praise be to Almighty Allah, who has made all things clear by way 
of His protected divine revelation. 


For details along with examples, see Alam al-Jinn wa alShayatln^ p.29. 
See Ibn Taymiyyah’s al-Fatawa, vol. 1, pp. 359-361. 
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The Soul’s Abode Between Death 
and the Resurrection 


The scholars of Islam, even the theologians of ahl al-sunnah^ 
differed widely on the issue of the soufs abode between death 
and the Resurrection. The existence of vast numbers of narrations 
relating to this subject is the main reason for such differences. 
These traditions are of varying degrees of authenticity, and many 
of them are weak or forged. Therefore, in order to ensure that 
only the authentic narrations are applied and to arrive at the 
correct view on this issue, a careful, critical sifting of the pertinent 
hadith literature in this area is absolutely essential. Furthermore, 
a synthesis of the various textual material from both the Quran 
and the authentic sunnah must be completed in order to arrive 
at a comprehensive, all encompassing view of the matter. Such 
a method will remove the seeming confusion due to apparently 
conflicting reports. The various views regarding this question will 
be analyzed along with the proof used to support them, and finally, 
preference will be given to the view which is supported by the most 
authentic texts and sound reasoning. 


Various Opinions^'^ 

1 . Generally, it is said that the souls of the believers are in 
Paradise whether they be martyrs or not. However, they may 


See Ibn al-Qayyim’s Kitab al-Ruh^ pp. 133-134 and Lawamt al-Anwar, 
vol. 2, pp. 46-47. 
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be temporarily prevented from entering it due to major sins or 
an outstanding debt - unless Allah accepts them with mercy 
and forgiveness. This view was held by the two illustrious 
companions, Abu Hurayrah and Abdullah bin ‘Umar, among 
others. 

2. As related by his son 'Abdullah, Imam Ahmad claimed that 
the souls of the disbelievers are in the Fire, while the souls of 
the believers are in Paradise. 

3. Similar to the previous one, another view states that the 
believers’ souls are in illiyyun (the paradisal heights of the 
seventh heaven), while the souls of the disbelievers are in sijjtn 
(the seventh earth) below the armies oUblis. 

4. A group of the companions and their followers {tabi un) held 
that the believers’ souls are with Allah and left it at that. 

5. Another group of scholars maintained that the souls of the 
believers are at the door of Paradise, and there comes to them 
its fragrant breezes, bounties and pleasures. But according 
to Mujahid, only the soul of the martyr is at the door of 
Paradise. 

6. Imam Malik stated, “It has reached me that the ruh is free to 
roam wherever it wants,” 

7. Another group of scholars claimed that the souls of the dead 
are in the expanses of their graves. 

8. Yet another view, which partially resembles numbers three 
and seven, stated, “The believers’ souls are in a ''barzahji' 
(zone) of the earth, moving about as they please, whereas the 
souls of the disbelievers are in sijjtn . 

9. A different view claimed that the souls of the believers are on 
the right-hand side of Adam, while the souls of the disbelievers 
are on his left. 
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10. Others held that the souls of the believers are at al-Jabiyah/*^ 
while the souls of the disbelievers are at a place called Burhut^^^ 
in Hadhramawt, 

11. The last view is similar to the preceding one except that it 
claimed that the believers' souls are at the well of Zamzam,^*^ 
while the disbelievers’ souls are at the dried well of Burhut. 


Analysis and Assessment of the Different 
Views 

Views numbers ten and eleven must be rejected outright 
because they are not supported by authentic traditions. Rather, all 
the hadiths or athar (narrations traced back to the companions or 
their followers) used to support these views are weak {da if) and 
rejected {munJ^ar)?^^ Furthermore, these views contradict the Quf an 
and the authentic texts of the sunnah, as shall be established later on. 

Similar is the case of the view stated in number nine, Although 
it is based on the authentic tradition regarding (The Night 

Journey of Prophet Muhammad (^,)), it is not acceptable for a 
number of reasons. Firstly, the narration of the Prophet’s vision of 
Adam in Paradise on the night of his journey and ascension has 
been misinterpreted. The Prophet (^) related: 

djLwvu 

iJjfc ^ cui® (J-j^ 

Jjbli j ^ j-w-'yi oJubj iJca : Jli ? 

jUi Ju&t ^ OyJl 

Literally, a basin or pool in which water collects, 

A dry, salty piece of land in an arid valley of Yemen on which almost 

nothing grows. 

The well situated below the floor of the Sacred Mosque in Makkah which 

produces blessed water. 

For details, see footnotes to pp. 153-154 of Kitab al-Ruh. 
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“And there was a man seated with a crowd of people on his 
right and others on his left. When he looked to his right he 
laughed, and when he looked to his left he wept, I said to 
Jibril, ‘Who is this?’ He replied, ‘This is Adam, and the crowd 
on his right and left are the number of his offspring. Those on 
the right are the people of Paradise, while those on his left are 
the people of the Fire.’”^^^ 

Some scholars understood this tradition in a literal sense - that the 
souls of the deceased offspring of Adam are presently in Heaven 
on his right and left. However, the correct understanding of this 
hadith is that the souls of the deceased are not actually on the 
right and left-hand sides of Adam, Rather, this hadith indicates 
that an illustration was depicted for the Prophet (^) to allow him 
to visualize the respective conditions of mankind, in general, and 
of his ummah^ in particular. Secondly , if this hadith is interpreted 
literally, it contradicts a number of Qufamc verses and other 
prophetic traditions which clearly stipulate that the souls of the 
disbelievers are not in Paradise. A sample of these will follow later. 
In conclusion, like the two preceding ones, this view is untenable 
because it contradicts the Qur’an and the sunnah. 

Having dispensed with those views which are totally 
unacceptable, the remaining ones will be discussed. It is important 
to clarify at the outset that all of these views (numbers 1-8) have a 
certain truth in them but are marred by clear shortcomings in that 
they convey only a partial view of the available, comprehensive 
picture regarding this subject. 

The most correct opinion regarding the souls abode between 
death and the Resurrection is that human souls in the barzakh arc 
of two kinds: those of the believers and those of the disbelievers. 
However, there is a great deal of difference in the degrees and 
circumstances of those belonging to either of these two categories. 
For example, the souls of Allah’s chosen prophets and messengers 


Authentically related by Muslim, et. al. 
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are in the highest of the heavenly heights (illiyyun). And even 
their abodes differ, as is apparent from the authentic traditions^^^ 
about Prophet Muhammad’s Night Journey {Ism) and Ascension 
{Ml raj) into the heavens, where he was shown some of Allah’s 
signs.^^^ The souls of other deceased believers are also in Paradise 
but are only enjoying some of its pleasures in a restricted measure 
according to their degrees with Allah. 

Regarding martyrs, there is the following tradition; 

li ‘(^) J CJ^ 

Ji (S jL"j Ujii 

^•l/'lP’ ^ 
jjJlSdj *>Ui ii3jy d? ^ lijJli 

^ ^ bt y Jbfli : J\i (J 

• Jbj iAl J yXb 

f-Libl Jj iJl^l 

Ibn ‘Abbas reported that Allah’s Messenger {^) said. “When 
your brethren were killed [on the Day of Uhud] Allah 
placed their souls inside the bodies of green birds which come 
to the rivers of Paradise, partake of its fruits, and then retire to 
golden lamps hanging from the shade of the Throne. When 
they taste the goodness of their food, drink and shelter, they 
cry, ‘Who will inform our brethren that we are alive and are 
provided sustenance in Paradise so that they may not desist 


Related by al-Bukhari, Muslim, et. al. 

For a detailed exposition of the Night Journey and Ascension, see Ibn 
Kathifs Tafsir al-Qur an al- Azim, vol. 5, pp. 3'42. 

What is in brackets is the explanation of the narrator. By the “Day of 
Uhud'' is meant the Battle of Ufiud, even though it took more than one 
day. 
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from fighting and not abstain from jikadV So Allah, the 
Almighty and Majestic, said, ‘I will inform them about you/ 

Then Allah, the Exalted, revealed [the Quranic verse]; ‘Do 
not consider those who are slain in the path of Allah as dead. 

Rather, they are alive with their Lord, being provided for.’”^^^ 

In explanation of this hadith, Ibn al-Qayyim commented that 
Allah places the souls of martyrs inside the bodies of green birds. 
For having sacrificed themselves solely for His cause until His 
enemies destroyed them, Allah replaces their bodies with forms 
better than their earthly ones. The pleasure of these martyrs is 
achieved by means of such forms, in a more complete manner than 
could be achieved by the soul alone.^^^ Even so, such a pleasure 
is only a faint foretaste of what is in store for the martyr when he 
attains his full state of pleasure on the Day of Judgement.^^^ 

The souls of other pious believers are also in Paradise, as is 
clear from the following tradition: 

Jj-v«j d\ di-lb* ^ 

A-A-i (3 (jixJ 

Ka'b bin Malik related that Allah's Messenger (^) said. “The 
believer’s soul is [like] a bird which feeds upon fruits of the 
trees of Paradise until Allah returns it to its body on the day 
he is resurrected.”^^^ 

Some schoiars^^^ claimed that in this tradition the phrase “the 
believer s soul” indicates only the martyr s soul, insinuating that 
they are the only ones (other than Allah’s chosen prophets and 


Related by Ahmad and al-Hakim with hasan sanad. The Quranic 
reference is Surah T/ Imran, 3:169. 

See Kitab al-Ruh, p. 143. 

Ibid., p. 142. 

Authentically related by Malik, Ahmad, et. al. 

Such as aLQurtubi, Ibn al-'Arabi, Ibn Abdul-Barr, among others. 


89 



messengers) who go directly to Paradise and taste of its fruits. 
However, this view is untenable for the text of this hadith mentions 
clearly the believer’s soul without restricting it to that of the 
martyr,^^^ Synthesizing all of the various narrations on this subject 
brings one to the conclusion that there is a clear difference between 
the descriptions of a martyr’s soul and those of a common, pious 
believer’s soul. The martyr’s soul is within the body of a green bird, 
whereas the common believer’s soul is like a bird, feeding from the 
fruits of Paradise.As has been mentioned, the form in which 
a martyr’s soul abides facilitates a more pleasurable experience 
of Paradise than the form in which the common believer’s soul 
exists. 

Regarding these martyrs and common believers, certain 
additional circumstances further restrict their conditions. For 
example, if the martyr or believer has a debt, his soul is temporarily 
restricted from the state of pleasure previously described. This is 
illustrated in the following two traditions: 

UU : Jli J w-bi jl JU JL : JUi 


Muhammad bin Abdullah bin Jahsh reported: 'A man came 
to the Prophet (^), saying, ‘O Messenger of Allah, what 
would be in store for me if I were slain in the path of Allah?’ 
He (^) replied, ‘Paradise.’ The man turned and began to 
walk away, whereupon Allah’s Messenger (^) called out to 


For a detailed explanation of this point, see al-Kandahlawi’s Awjaz al- 
Masali}{ ila Muwatta Mali\, vof 4, pp. 295-298. 

See Kitah al-Ruh, p. 144. It is said that this is because the martyr s soul is 
transported by the green bird, whereas the other souls have to move on 
their own. (ed.) 
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him^ ‘Unless you have a debt.^^^ Jibril just informed me of 
•( ^ ) J S} iJ^ 

AlP ^ 

Abu Hurayrab related that Allah’s Messenger (^) said: “The 
believer’s soul is kept in suspension by [reason of| his debt 
until it is paid for him,”^^"^ 

The first tradition refers specifically to the case of the martyr slain 
in the path of Allah, while the second is more general in scope, 
encompassing all other believers. They both convey the fact that 
the soul is suspended and prevented from entering Paradise due 
to debts. 

In addition to the soul of a martyr or a pious, common believer, 
the soul of an impious believer may also be prevented from directly 
entering Paradise as a result of major sins. Examples of such cases 
have been mentioned in detail in the authentic sunnah, especially 
in the traditions of the Prophet’s Ism' and Mi in which he was 

shown visions of various punishments of the barzaf{h undergone 
by the sinful believers of the Islamic ummah. The following is a 
small sample of such traditions: 

^ 


If one had a debt, his soul would not enter Paradise immediately but 
would be temporarily forbidden entry until the debt was paid. 

Authentically related by Ahmad. 

Authentically related by Ahmad, al-Hakim, et. ah 

For a detailed commentary of these traditions, see Ibn al-Athir’s 
compilation entitled Jdmi' al-U^ul, voL 2, pp. 530-535; the edition edited 
by Abdul-Qadir al-Ama’u^ 
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^‘Jti ^ W icJ-^ 

f-6-^'j 0j 

Anas bin Malik reported that Allah’s Messenger (^) said.- 
“When I was taken up [during the Mi raj}, I passed by some 
people with long copper fingernails with which they were 
tearing at their faces and chests. I said, ‘O Jibril, who are those 
people?’ He replied, Hhey are those who eat peoples’ flesh by 
defaming their honour and reputation.’ 

t jljjjJ :JUi jijyk y* (^) of oh' 

Laij JjJl V jiSo L*l (3 b»J 

Ibn 'Abbas related that the Prophet (^) passed by the graves 
of two men, whereupon he commented: “Verily, they are 
being punished but not for something major; one of them 
was not careful to remove all traces of urine,while the other 
used to carry tales [i.e., hearsay] about others. 

Other traditions^^^ describe the torment of the grave caused by 
some of the major sins which the Prophet (^) was shown during his 
ascension. For example, the liar was shown to be holding a hooked 
bar with which he tore one side of his mouth up to the nape of his 
neck. When that side returned to normal, he tore the other and 
so on, endlessly until the Day of Resurrection. Adulterers and 
adulteresses were seen naked in a pit resembling an oven with a wide 


Authentically related by Afimad and Abu Dawud. They “eat peoples’ 
flesh” by slandering them or revealing to others their shortcomings, 
errors, etc. in order to purposely blacken their reputations. 

This includes making sure that the last drops are out and wiping it from 
the body so that nothing remains on one’s clothing. 

Authentically related by al-Bukhari and Muslim. 

For a major collection of these traditions, refer to Ibn Kathir’s Tafsir al- 
Quran al- Azim, vol. 5, pp. 3-42. 
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bottom and a narrow top. Fire blazed under them, and there was no 
escape from the narrow hole. The usurer was in a river of blood; and 
whenever he attempted to climb out, a large stone was thrown into 
his mouth, sending him back. These punishments will continue to be 
inflicted on such sinful people until the Hour is established.^'*^ 

As previously mentioned (in view number five), there exists 
the opinion that the souls of all of the believers are at the door of 
Paradise and that its breezes and bounties come to them. However, 
Mujahid maintained that it was only the souls of the martyrs which 
are at the door of Paradise. Perhaps they based their view on the 
following tradition: 

^:( ^) Jj--j Jii : Jli ^ 

Ibn 'Abbas reported that Allah’s Messenger (^) said: 
“Martyrs are over a glistening river at the door of Paradise 
under a green dome. Their sustenance is brought to them 
from Paradise morning and evening.”^'** 

This text is not a valid proof for either of the two positions 
mentioned in view number five for several reasons. Firstly, clearer 
and strongeF'*^ texts have preceded which established beyond a 
doubt that, subject to certain conditions or prerequisites, the souls 
of believers are in Paradise. Secondly, this hadlth refers only to 
martyrs, not believers in general. Therefore, it cannot be used to 


Abridged from narrations of ahBukhari and Muslim. 

Related by Ahmad, al-Hakim, al-Tabarani, et. al. with a hasati sanad. 

The previous hadiths regarding the believers, in general, and the martyrs, 
in particular, are “clearer” in that they are unambiguous and do not 
lend themselves to any interpretation other than the obvious meaning, 
whereas this tradition is open to interpretation. Moreover, the previous 
traditions are “stronger” because they were related in the most authentic 
compilations. 
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support the first position of view number five because it is incorrect 
to give a wider meaning to a tradition which is specific and limited 
in scope. And finally, the hadith under discussion is open to 
many interpretations. It is possible that the river is at the door of 
Paradise and pours its sustenance and bounties upon the bodies of 
the martyrs which are in their graves (since it is maintained by a 
majority of scholars that the bodies of martyrs do not deteriorate 
but remain in a state as if alive). It is also possible that this hadith 
refers to only a special category of martyrs who, for some reason 
or another,are restricted from the full freedom of movement 
and pleasure afforded to their regular counterparts. However, just 
because this hadith does not mention other categories of martyrs or 
ot/ier pious fae/ievers, it does not mean t/iat they are not mentionec/ 
in other narrations. In any case, it can be justifiably argued that 
there is no real contradiction between this and previous traditions 
concerning the state of the martyr in Paradise. In fact, being at 
the door of Paradise does not necessarily mean outside its gates, 
as some like MujMd have supposed. Rather, it is more reasonable 
to assume that this latter narration merely describes one aspect of 
how martyrs are bestowed with various bounties of Paradise. 

The claim that the souls of the dead are in the expanses of their 
graves (view number seven) applies to only certain people and 
under certain circumstances. It is correct to say that the soul of the 
disbeliever is confined to the punishment of the grave. Similarly, 
the soul of the impious believer is also confined to its grave and 
suffers torment for its sins for an appointed time until it is purified. 
However, if it was the soul of a truly foul and sinful Muslim (but 
one who did not deny the unity of Godhood and the prophethood 
of Muhammad (^)), it could be confined in punishment until 
the Resurrection.^^'^ Additionally, although the soul of the pious 


Such as an outstanding debt or a lower degree of martyrdoni. 

And even thereafter it could be relegated to the Hellfire for a very long 
appointed term, as has been related in the compilation of Muslim. 
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believer is in Paradise, it has the capability of returning to the grave 
in an instanP^^ and in this state is shown its final resting place 
in Paradise.Thus, it is only the disbelieving and/or the sinful 
believing souls which are completely confined to and imprisoned 
in their earthly graves, a befitting abode commensurate with their 
lowly and foul deeds while they were alive. 

In light of the aforementioned information concerning the 
confinement of the disbelieving and/or the sinful believing souls 
to their graves, Imam Malik’s viewpoint (view number six), 
indicating that the ruh is free to roam about, applies only in the 
case of the pious believer. 

The view expressed in number eight suggesting that the 
believers’ souls are in a so-called ^'barzakh'' (zone) of the earth, 
moving about as they please is not in consonance with the 
authentic traditions presented earlier which stated that, in general, 
the believers’ souls are free to roam about in Paradise. The second 
part of this view, which claims that the disbelievers’ souls are in 
sijjin (the seventh earth), is not in consonance with the previously 
stated fact that the souls of the disbelievers are confined to and 
imprisoned in their graves. This concept concerning is based 
on a weak narration whose text follows: 

jLa^I J 

It has been related: “Ibn 'Abbas asked Ka'b [al-Ahbar] about 
the meanings of the terms 'sijjin and ‘ illiyyun^ to which Ka'b 
replied, ‘As for “ illiyyun^' it designates the seventh heaven in 
which are the believers’ souls. And as for "sijjin j' it indicates 


See Aqidat al-Mumin^ ^A^\, 
S^^Kitab al^Ruh,^^. 146T47. 
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the seventh lowest earth; the souls of the disbeliever ate under 
the body of Iblis.”’^"^^ 

As mentioned in the Qur’an, the two terms illiyyun' and 
''sijjtn' are the respective books^"^^ in which are written the records 
of the believers’ and disbelievers’ deeds. Thus, as indicated by the 
deeds recorded in these books, these terms designate the degree 
of the place prepared for each of the two categories of people, 
not the actual place where they will be. In light of this, the 
position expressed by some scholars in view number three is also 
untenable. 

Imam Ahmad is correct in stating that the souls of the believers 
are in Paradise (view number two). However, this view is correct 
only if it includes the stipulation that they are pious believers. As 
mentioned earlier, if they are sinful believers, they may have to 
spend an appointed term confined to the punishment and torment 
of their graves. Furthermore, his statement that the souls of the 
disbelievers are in the Fire is, correct only if the term “Fire” refers 
to the fire of their grave, in which they are tormented. They will 
not enter the fire of Hell (may Allah protect us from it) until the 
Day of Judgement, after which they will become its inhabitants 
forever. 

Finally, the opinion held by some companions and their 
followers (view number four) which states that the souls of the 
believers are with Allah (without any elaboration) was probably 
due to their humility and modesty.^"^^ Moreover, the prevailing 

The athar is weak due to the unreliability of some of the narrators as well 
as a missing link in the chain of transmitters. Ibn Kathir says that it is 
from the reports transmitted in Jewish traditions, termed ''isra iUyyatT 
See his tafsir, vol. 5, p. 236. 

Or according to some commentators, the places where these books are 
kept. See Surah d\-Mutaffifin^ 83:7-9 and 18-21. 

This is the best interpretation, for one should not imagine them to have 
been ignorant of the various verses and traditions which clarify this 
matter. 
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tendency of their era was not to dwell on a subject in which they 
felt their knowledge was limited. Some scholars who support this 
view sometimes quote the following athar (narration traced to a 
companion): 

^ jUJi ^ ^ 

OtAP ^ 

Hudhayfah bin al- Yanaan narrated.- “Souls are held with the 
Merciful [i.e., Allah] * the Almighty and Majestic, awaiting the 
appointed time when they will be resurrected to life.”^^^ 

This narration is unacceptable as proof of view number four 
for two main reasons. Firstly, its sanad is weak.^^^ Secondly, by 
asserting that all souls are held with Allah, this hadith contradicts 
the Qur’an^^^ and other authentic texts of the sunnah, which 
indicate that the souls of the believers are free to roam about in 
Paradise, while the souls of the disbelievers are confined to the 
various torments of the grave. 

The preceding exposition of this issue has clarified the 
matter fully, leaving no confusion. In conclusion, it is obvious 
that the circumstances of the human soul between death and 
the Resurrection differ widely according to certain variables^^^ 


Related by Ibn al-Qayyim with a weak isnad. 

Because of the extremely unreliable narrator Dawad bin Yazid. For 
details, see Ibn Hajar’s Tahdhib al-Tahdhtb^ vol. 3, p. 205. 

Such as the verse which states that Pharaoh’s people are exposed to the 
fire in their graves morning and evening. See Silrah Ghafivy 40:46. 

Such as faith or disbelief, piety or sinfulness, debts, etc. 
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which determine their particular place and condition - which in 
themselves may change^^"^ or remain the same.^^'' 


For example, the believer who has committed some major sins may be 
confined to the grave and its torment for a limited period and then be 
released to roam in Paradise. In any case, the freed believers’ souls in 
Paradise are capable of instantaneous connection with their bodies and 
their graves. Their souls may meet and communicate with other souls of 
the dead and the sleeping. 

Such as the souls of disbelievers and sinful Muslims who are confined to 
the torture of their graves until the Resurrection. 
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The Soul’s Faculties in the Barza}{h 


One often wonders about the soul’s faculties in the barzakh 
(the stage between death and the Resurrection). Can it hear? 
Can it see? Does it have knowledge of certain things going on 
in the world? In order to answer these and other questions, one 
must carefully scrutinize the quality of the evidence presented in 
support of certain claims made by scholars in this field. 


The Deceased’s Faculty of Hearing 

It is a common concept among scholars^^^ and others that the 
dead in their graves have the faculty of hearing a visitors greeting, 
his supplication, talk, etc. Such a concept is unfounded, for it has 
no proof from clear texts of the divine shari ah. In fact, it is in open 
contradiction to the unchallengeable texts of the Qur’an and the 
authentic traditions of the Prophet (^) which deny the possibility 
of the dead possessing this faculty. 

Prooffrom the Quran and the Sunnah Negating It 

There are two unequivocal texts from the Qur’an which deny 
the possibility of the dead in their graves possessing the faculty of 
hearing. Allah, the Blessed and Exalted, states: 


Among those who erred in this matter are Ibn Abid-Dunya, Ibn 'Abdul- 
Barr, al-Qurtubi, Ibn al-Qayyim and al-Shanqiti. 
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“Verily, you cannot make the dead hear and you cannot 
make the deaf hear the call when they turn their backs and 
retreat.”^^^ 


> T'f 








'Oi 


“The living and the dead are not alike. Allah makes whoever 
He wishes hear, but you cannot make those in their graves 
hear."^^^ 


In the first verse Allah addresses His messenger, Muhammad (^), 
reminding him that he cannot make the disbelievers hear his invitation 
to Islam, for they are like the dead, who do not hear either. In the 
second verse Allah points to the difference between the living 
and the dead - they are not at all alike. He further clarifies to His 
prophet that he cannot make the rejecters of faith hear the message 
(for they are dead in heart and in spirit) any more than he can 
make those in their graves hear what is spoken to them!^^^ 

Just as the Qur’an denies the possibility of the deceased 
possessing the faculty of hearing, there are a number of texts in 
the sunnah which arrive at the same conclusion. One such hadith 
follows: 


Ail l)1 : J\i ( 01 .iJ*-W*w* ^ 

Ibn Mas'ad reported that the Prophet (^) said: “Allah has 
angels who travel about the earth; they [do and will] convey 
to me the peace greeting from my ummah.“^^° 


Surah 27:80. 

Surah Fatir, 35:22. 

See Tafsir al-Tabari, voL 21, p. 36 and al-Qurtubi’s a/-/i2;72f, vol. 13, p. 
232. 

Authentically related by Abu Dawud. 
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This hadith clarifies that the Prophet (^) does not hear the 
greetings of peace from Muslims when they pronounce it upon 
him, for if he could hear it directly, there would be no need of 
angels to convey it to him. Therefore, it follows that the Prophet 
(^) cannot hear other forms of conversation directed at him 
either;^^* and it stands even more to reason that the deceased, 
being lesser than the Prophet (^), also cannot hear the salam 
(greeting of peace) or any other form of speech.^^^ Thus, contrary 
to a popular misconception, because the Messenger (^) cannot 
directly hear either one’s invocation of blessings^^^ or one’s salam 
addressed to him, such greetings may be conveyed to him from 
anywhere, regardless of the distance or proximity of the greeter 
to the Prophet’s grave. The erroneous belief that the Prophet (^) 
hears these greetings directly disregards the previous hadith which 
specifies that the greetings are conveyed to him by the angels, and 
it is based on a forged tradition whose text follows: 

AliJuf l|)U 

It has been narrated that the Prophet (^) said. “Whoever 
asks blessings for me at my grave, I hear him, and whoever 
asks blessings upon me from afar, it is conveyed to 


Thus it is absolutely foolish for one to attempt to converse with the 
Prophet (^) or others at their graves. To ask them for any form of help 
is blatant Such is the misguidance spread by Sufis, who have gone 
astray. 

See al-Ayat al-Bayyinat p. 37. 

In Islam it is encouraged to invoke blessings upon the Prophet (^), and 
this commonly follows the mention of his name in one form or another. 

264 tradition was mentioned by al-'Uqayli in his book, al-Du afa and 
by al-Khatib, Ibn 'Asakir, et. al., and they all agreed that it is a forged 
{matvdti ) hadith. See al-Albani’s al-Ahadith al-Da if ah, Vol. 1,, hadith 
no. 203. 
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Alleged Evidence and its Refutation 

In order to refute allegations which claim that the deceased 
in the grave possess the faculty of hearing, it is essential to 
analyze them and discover the means by which such allegations 
are dependent upon weak and forged traditions and/or due to 
erroneous interpretations of various texts. 

There are a number of authentic narrations relating the 
Prophet’s address to the corpses of the mushrikin (polytheists) of 
Quraysh who were slain by the believers in the Battle of Badr and 
then thrown into a dried well. The following two examples suffice 
for the purpose of the present discussion: 


^ ij 

dr* ^ l5 

jj jA ciJLdl ^old*" Lodj 

^^ J*>U bj ^yt iS^ b 

cba_>- bjj ba_f-j b« bJj>rj Ai bli td<0ii 
L* liOi)! J ^Ll?“ J.Pj b» 

''f^3 .j JlAj .bl> V ^ 

^jJu (5^1'j j J'di ^ 

4)iii (_Jb .^l) d* Cf** ^ ^ cdwCu iA.K<k.^- 

,b»JJj io 3 L'k.oJajj tijowajj tb^ojj d 


Abu Talhah reported: “On the day of the Battle of Badr, 
Allah’s Prophet (^) ordered that the bodies of twenty- 
four leaders of the Quraysh be thrown into one of the foul, 
abandoned wells of Badr. On the third day after the battle 
the Prophet called for his mount and saddled it. Then he 
set out, so his companions followed him. They said among 
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themselves, ‘He must be going to something important/ 

When the Prophet (^) arrived at the Well,^^^ he stood at 
its edge and began addressing those therein by calling upon 
them by their names, ‘O so and so, son of so and so; and you, 
so and so, son of so and so! Would it not have been easier to 
have obeyed Allah and His Messenger? We have found that 
vvhich our Lord promised us to be true/^^ Did you find what 
your Lord promised you to be true?’^^^ Thereupon 'Umar 
said , ‘O Messenger of Allah, what are you saying to these 
bodies without souls?! Do they hear? For Allah, the Majestic 
and Mighty, says, “Verily, you cannot make the dead hear.”^^^ 

The Prophet (^) answered, ‘By Him in whose hand lies the 
soul of Muhammad, you did not hear better than them what 
I just said/” Qatadah^^^ added. “Allah brought them^^^ back 
to life [momentarily] in order to make them hear as a means 
of scorn and belittlement and [so that they would feel] regret 
and remorse/’^^* 

In another narration of this incident there is a slight variation in 
the wording of the text which follows: 

:jLii Jls. (^) Uljj :Jli ^ 

-...j : jLai jvT-L pj U J-® 


Into which the bodies of the slain Quraysh had been thrown earlier. 

That is, that the believers would have victory over their enemy, the 
Quraysh. See al-Qurtubi’s al-Jami u li Ah\am al-Quran, vol. 7, p. 370 
regarding the information about Surah al-Anfal, 8:7-10. 

267 Yhis is a reference to the Quraysh’s supplication asking their Lord to 
bring a painful punishment upon them if what Muhammad (^) was 
preaching was the truth. See Surah al-Anfal^ 8:32. 

Surah al-Naml,21'M. 

A famous i and a narrator of this hadith. 

The slain Quraysh whose bodies were in the abandoned well. 
Authentically related by al-Bukhari and Muslim. 
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o'yi :(^) Suiiulx) ^ ^3 .Jyl L- 

V ^ ‘L?^^ (^ ^ C^.*^ 01 Oj-aJlaj 


cjI j ^ 


1 


Ibn 'Umar related: “The Prophet (^) stood at the edge of a 
welP^^ at Badr and said, ‘Did you find the promise of your 
Lord to be trueP’Then he added, ‘Verily, at this moment they 
hear what I am saying.’ Later on,^^^ this was mentioned to 
'A’ishah,^^'^ whereupon she commented, ‘What the Prophet 
(^) meant was, “Now they know that what I used to tell 
them is the truth.”’ Then she recited, ‘Verily, you cannot 
make the dead hear,’^^^ up to the end of the verse. 


Some often misconstrue the texts of the two aforementioned 
hadiths as proof for the contention that the dead can hear. 
However, the following argumentation refutes such a claim. This 
miraculous circumstance in which the corpses of the slain Quraysh 
were made to hear the Prophet’s address to them is a special case 
- an exception to the general rule that the dead do not hear.^^^ By 
a miracle, Allah, the Almighty, made them hear the scolding from 
the Prophet (^) - only for the moment he spoke to them!^^^ This 
is clearly proven by the second narration itself, for their hearing 
was said to be conditioned by the moment when the Prophet (^) 


The same well mentioned earlier into which the bodies of the slain 
Quraysh were thrown. 

Most likely after the Prophet’s death. 

The beloved wife of the Prophet. 

Surah al-Naml, 27:80. 

Related by al-Bukhari and others with an authentic chain of 
transmitters. 

See al-Alusl’s Rich al-Ma ani^ vol. 6, p. 455. 

278 "pj^jg jg confirmed by many of the dependable commentators and jurists. 
For example, see al-Ayat aUBayyinat^ pp. 29, 56 and 59. 
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called out to them in scorn and rebuke. He said, “At this moment 
they hear what I am saying.” Furthermore, in the first narration 
the Prophet (^) does not deny 'Umar’s sound understanding of 
the verse’s general ruling that the dead do not hear. Rather, the 
Prophet (^) merely clarifies for ‘Umar that what occurred at Badr 
was a divine miracle and, therefore, an exception to the general 
ruling of the verse. 

Another text often quoted by those who believe that the dead 
can hear is the following tradition: 

J bj X^\ oj {Jli ( Jjl dJJba ^ 

cl ^ lil ^‘UP ^jJj (J$ 

jlS^l ®\J1 

Anas bin Malik reported that Allah’s Messenger (^) 
said. “After the deceased is placed in his grave and his 
companions^^^ turn to leave, he hears the shuffling of their 
feet as they walk away. Then there comes to him the two 
angels.”^^* 

This text is not valid evidence for the general claim that the dead 
can hear; rather, this tradition only specifies another exception 
to the general rule. In this case, the deceased hears the shuffling 
feet of those who attended his funeral as they walk away. This 
is a momentary possession of the faculty of hearing which is 
terminated at the point at which the two questioning angels^^^ 
come to him.^^^ 


See al-Aydt al-Bayyindt^ pp. 30-31. 

His friends and others who attended his burial. 

For the full text of this compilation of several, authentic hadiths related by 
aFBukhari and Muslim, see pp. 30-42. 

Their names are Munkar and Nakir, and their fearful appearance has 
been described earlier in this treatise. 

See al-Aydt al-Bayyindt, pp. 38 and 56. 
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From what has preceded, it is abundantly clear that the 
deceased generally do not have the faculty of hearing, for they are 
beyond the barrier {barza^h) which separates our world from theirs. 
This proves the gross error in the thinking of those who attempt 
to carry on “conversations” with the dead, or worse, petition them 
for certain things. Petitioning the dead is shir\^ and this is indeed 
the greatest of all sins. 


The Deceased’s Faculty of Recognition 

Just as there are proponents of the theory that the deceased 
can hear in the grave, there are those who claim that the dead 
can recognise visitors at the grave as well. The following text 
is presented as evidence by the proponents of such a theory to 
support their claim: 

j£. L. : Ju ( ^ ) Jt- (Jjj 

(j OlS" 

It has been related that the Prophet (^) said: “Anyone who 
passes by the grave of his fellow believer [whom he knew in 
this world] and pronounces the peace greeting upon him 
will be recognised by the deceased, and his greeting will be 
returned,”^^'‘ 

This tradition does not stand as a valid piece of evidence because 
it is 772 ^/ 2 y^^^r(rejectable). In their quest to acquire as much proof 
as possible, the proponents of the theory that the deceased can 
recognise people from the grave often use traditions which are 
rejected by the scholars of Islam. These traditions are, for the 
most part, either weak or forged and, therefore, cannot be used as 
evidence to support their claims.^^^ 

Mentioned by Ibn Rajab in his Ahwal aUQubur and al-Albani in his 

Silsilat al-Ah<idith al-Da ifah, hadith no. 4493. 

The scope of this study does not permit mentioning these in detail. 

Whoever wishes to be acquainted with them can see al-Alusi’s treatise, 

al-Ayat al-Bayyindt^ in which a good number of them are mentioned. 
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Some may say that if the dead cannot hear, then there is no 
point in greeting them at their graves as has been mentioned in the 
authentic sunnah. In reply, to show the wisdom in and meaning 
of the peace greeting addressed to the deceased in their graves, the 
text of one of these traditions^^^ is quoted as follows: 

cil j y. ^ 

jlA]\ Ja\ :^Uil 

Buraydah narrated: '‘Allah’s Messenger (^) used to teach the 
people [what to say] when they went to visit the graves: ‘Peace 
be upon you, O people of these dwellings from [among] the 
Muslims and believers.^^^ Ailah-willing,^^^ we shall be joining 
you. I ask Allah’s forgiveness for all of us and for you.’”^^^ 

This greeting of peace to the dead is a supplication - a prayer for the 
deceased on the part of the visitor. The meaning can be understood 
in the following words: “May the peace, mercy and forgiveness of 
Allah be upon you, O inhabitants^^^ of these graves!” The greeting 
is a request for salam which connotes safety, peace, contentment 


The words vary but they are all similar in meaning as well as in intent. 

In Arabic, “ww mining It is used here to differentiate between the degree 
of faith and practice of those who are Muslim. A mu min (singular) is 
a true and deeply faithful follower of Islam. A Muslim is anyone who 
pronounces the declaration of faith. Thus, every mu min is a Muslim but 
not necessarily vice-versa. 

The reason he says, “Allah-willing” is that, in essence, he cannot 
guarantee his own dying in faith as a Muslim or a mu min. Ultimately, 
that is up to Allah. This is actually a du a asking Allah to let him die as 
a believer in Islam. 

Related by Muslim, al-Nasa’i, et. al. with an authentic chain of 
transmitters. 

290 is restricted to the deceased Muslims in their graves and is not to be 
addressed to the graves of disbelievers. 
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and rest. Such can only come about by Allah’s forgiveness and 
mercy for the deceased Muslim who is confined in the grave. Even 
if the soul is in Paradise, the greeting is still a supplication and a 
blessing. Needless to say, such a greeting does not presuppose that 
the inhabitants “hear” it or respond to it. 

In conclusion, neither does one in the grave “see” who is visitingj 
nor does one have the knowledge thereof No authentic texts of the 
divine shari ah support such a notion. All that has been related in 
this area is either weak or forged^^^ or is the misinterpretation of 
some scholars. Such bears no weight at all in matters oidtn^ which 
can only be valid if based on authentic, divinely related proof 

The Deceased’s Knowledge of Earthly Affairs 

There exist a number of traditions and athar (narrations traced 
to the companions or their followers) which indicate that the 
dead person’s soul is brought news of worldly affairs and even the 
minutest details of others’ lives. However, all of these are weak and 
invalid. The following is an example of such: 

:Jli (^) ^ (jjj 

It has been related that Ibn Mas'ud reported that the Prophet 
(^) said. “My life is good for you and my death is also, for 
your deeds are shown to me. Whatever I see of good [deeds], 


See Kitab al-Ruh^ pp. 12-21, especially the footnotes which affirm the 
weakness of all of these traditions. 

Opinions of scholars on such speculative matters are not considered as 
aqidah in any case, (ed.) 
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I praise Allah for that. And whatever I see of evil [deeds], 

I ask Allah’s forgiveness for you.”^^^ [And in a narration 
traced back to Anas: “Your deeds are displayed for me every 
Thursday.”] 

Both of these narrations regarding the Prophet himself (^) 
are rejectable. The first one was transmitted by weak chains of 
narrators, while the second one contains a transmitter who is 
known to have forged traditions.Furthermore, the meaning 
of these texts conflicts with other texts of the divine shariah and 
contradicts sound reasoning. There are a number of authentically 
related traditions whose texts clearly stipulate that the Prophet 
(^) has no knowledge of the condition and circumstances 
of his followers after his death. Among these are the narrations 
regarding the Prophet’s pond {hawdY’^^ such as the following; 

: c-xiT' icuSli 4)1 ^ 

JjJi ^\j3 ^ (3! 

iS j-UM dbl : JjiJ t 

^ ^ > \jL^ 1 3^b* 1 L« 

A’ishah (may Allah be pleased with her) related. “I heard 
Allah’s Messenger (^) say, ‘I will be at the pond, looking 
at those of you who come to me. Then, by Allah, some men 
will be removed from me, whereupon I will say, “O my Lord, 
they are from my Ummahr But He will say, “Verily, you do 


Related by al-Bazzar, et. al. with a yN^ 2 iksanad. 

A forged tradition related by Abu Tahir al-Mukhlis. See al-Albani’s 
Silsiiat al-Abddith al-Dd if ah, vol. 2, hadith no. 975. 

See Silsiiat aUAhadith al-Dd tfah^ vol. 2, p. 407. 

A watering place which the blessed will drink from on the Day of 
Reckoning. Its water is whiter than milk and sweeter than honey. 
Whoever drinks of it will never thirst thereafter. This has been related in 
an authentic hadith in Muslim’s compilation. 
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not know what they did after you; they continued backsliding, 
turning back on their heels, 


If the Prophet (^) had been shown the deeds of his followers, it 
would not have been said to him in the preceding hadith, “Verily, 
you do no know what they did after you/' FurthermorCj one 
questions the purpose in his being shown his follower’s deeds, 
since he is not responsible for them. The Qur’an states: 


“No soul shall bear the burden of another. 


”298 


Surely, it is not in consonance with Allah’s infinite justice and 
wisdom that He cause torment and pain to His most beloved 
messenger, Muhammad (^), by showing him the evil deeds of the 
followers who disobeyed him after his death. Would such painful 
revelations not remove whatever pleasures and joys the Prophet 
(^) is to enjoy in the barzal{h}^^^ Obviously, such a concept is 
unacceptable, considering the exalted relationship between Allah 
and His final, chosen messenger. 

The preceding argument is true for other members of 
the Muslim ummah as well. The narrations attributed to the 
companions and their followers intimating that the dead person 
is informed of the most minute details of the affairs of his former 
household, family, friends, etc. are all weak and unacceptable.^^^ 
Moreover, why should a pious person be grieved and tormented 


Related by Muslim, et. al. They “turned back on their heels” in that they 
returned to their old evil ways of sin, while some of them might even 
have turned away from Islam. 

Surah al-hra\ 17:15. 

For more details disproving this erroneous concept, see Muhammad 
Khaleel al-Harras’s commentary, Shark al-Qaseedat al-Nuniyyah^ vol. 2, 

pp. 20-21 

For a sample of these, see Ibn al-Qayyim’s Kitab al-Ruh^ pp. 12-21. 
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by the news of the misfortunes and deeds of his impious family 
members. Surely, that would be unjust, and Allah, the Just, is 
exalted above all defects and shortcomings, which are not in 
consonance with His infinate completeness and perfection. 

In conclusion, it is obvious that the faculties of the dead 
regarding earthly affairs during the period of the barzakh are very 
limited. However, it might be asked: “Since it was previously 
mentioned in certain traditions that the souls of the sleeping are 
able to converse with the souls of the dead, and that they are asked 
by the latter about news from the earth, then can they not also have 
certain knowledge of earthly affairs, their family, etc,?” In keeping 
with the previous arguments presented, the “news” which they 
receive is limited in content and rare in occurrence. Moreover, the 
nature of this type of news would not be such that the souls of the 
deceased are troubled or tormented by such information. 



The State of the body in the Grave 


The changes which the body and the soul undergo upon death 
have already been mentioned along with the manner in which the 
soul is extracted from the body according to its faith and deeds. 
The circumstances of the soul feel the pleasure or the torment 
of the grave? What happens to physical body? How long do the 
respective states of torment or pleasure remain? In order to answer 
these and other questions, one must carefully scrutinize the 
available information and come to a conclusion based upon the 
texts of the Qur’an and the sunnah, logic and sound reasoning. 


The State of the Physical Body in the Grave 

The physical body of the deceased must decompose in the 
grave and eventually perish.This is the general ruling for 
all mankind except those which will be discussed shortly. This 
principle is supported by a number of authentic traditions such as 
the following: 

jy : Jli (^) ibi Jjt 5^.^ J ^ 

t-. .iwiji I \sC' ^ 


Even if a body is mummified, kept in a chemical solution or otherwise 
artificially maintained. 
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Abu Hurayrah reported that Allah’s Messenger (^) said: 

“All of Adam’s progeny will be eaten by the soil except for 
[that portion of his body which is called] ‘ ajb adh-dhanab’; 
for man was created from it, and he will be reassembled 
from it.” [And in another narration: “Verily in man there is 
a bone which the earth will never eat up; from it he will be 
reassembled on the Day of Resurrection. 

From these traditions it is clear that the earth causes the body to 
decompose, thereby “eating it up” until eventually nothing remains 
except the portion of the skeleton called '' ajb adh-dhanab This 
term refers to a small piece of the tailbone at the base of the spine. 
It is described further in another narration: 

AJL/* <y>- ; JlS c—L» caJOI Jb 

0 

“Allah’s Messenger (^) was questioned, ‘What is the ' ajb 
adh-dhanabV He answered, ‘It is like a mustard seed; from it 
the bodies grow [back to their original forms]. 

According to the commentators of hadith,^^^ the divine wisdom 
in making this tiny point resistant to decomposition is that Allah 
(glorified be His Majesty and Power) designated this ajb as a 
sign for the angels that they may revive every human as he was. 
By leaving each person's ajb intact, the angels know which souls 


These two narrations were compiled by Muslim with dependable chains 
of transmitters. Similar traditions have been related by al-Bukhari, 
Ahmad, et. al. 

In some narrations the wording is “byw,” using the letter “?72fw” instead 
of the letter '\ba'' However, the meaning remains the same. See Sahifat 
Humdm bin Munabbih^ p. 274; Fath al-Bari, vol. 8, p.552 and al-Musnad, 
vol. 16, p. 71. 

Related by af Hakim, Abu Ya'la, et. al. with a dependable isndd. 

See, for example, 'Umdah aFQdri\ vol. 15, pp. 412-413 and Awjaz al- 
Masdlib ild Muwat(a Mdld{^ vol. 4, pp. 293-294. 
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should be returned to which individuals. This concept can be 
understood through the Qur’anic example of a man who died 
along with his donkey.^^^ The bones of the latter remained intact 
in order that Allah might dress them with flesh and bring them 
back to life to indicate that the revived donkey was the man’s very 
same donkey and not another. Thus^ without remnants of the 
original bodies it would be possible for the angels to return the 
souls to other bodies, not necessarily the very bodies from which 
they were separated at death and to which they must be rejoined 
for the Resurrection and Judgement.^^^ 

In contrast to the bodies of disbelievers and most believers, 
the bodies of the prophets and messengers of Allah are preserved 
intact, and the earth is prevented from having any effect upon 
them. This is proven by authentic traditions of the Prophet (^), 
an example of which follows: 

J^f ^ ;Jli (^) ^ ^ 

aJj aJj aJj aJ cAjcoJrl 

b :1 jJli A->OL 3 1 

ji *. Jii j cAiii J 

Aws bin Aws related: “The Prophet (^) said, ‘The day of 
Jufnu ah [Friday] is one of yOur best days. On this day Alah 
created Adam and caused him to die thereon. Furthermore, 


See Surah ai~Baqarah, 2:259. A man passed by an abandoned village in 
utter ruins. He v^ondered, “How will Alah revive this after its death 
[i.e., ruin]?” So Alah caused him to die and after 100 years raised him 
up. The man thought that he had tarried only a day or a portion thereof 
but was told to look at his food (which remained unchanged) and at his 
donkey (which was only a pile of bones). Finally, the bones of the donkey 
were brought together and clothed with flesh before his very eyes. 

See Bath aBBari, vol. 8, p. 553. 
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the naf\hah and sai'iqah^^^ occur on this day. So invoke 
blessings^^^ upon me, for verily your invocation is conveyed 
to me.’ The companions asked, ‘O Messenger of Allah, how 
will our invocation be conveyed to you when you will have 
decomposed?’ He replied, 'Verily, Allah has forbidden the 
earth to eat the bodies of the prophets. 

This tradition clearly states that the prophets’ bodies are protected 
from decomposing as a special exception to the general rule that 
human bodies (except for the 'ajb adh-dhanab^ as mentioned 
earlier) rot and are spoiled by the earth. However, one should 
not understand from this text that the prophets are '‘alive,as 
has been misconstrued by some of the misguided Sufis and some 
simple-minded people.^Such a misconception (along with others 
of a similar nature) has led them to conxtmi shir\ by addressing the 
prophets in their graves.^ 


These two terms arc referred to in the Qur’an in Surah al-Zumar,?>9:6^. 
The term ''sa‘ iqah'" literally means “a thunderbolt” but here it indicates 
that deafening blast which will kill all who exist in the heavens and on 
the earth except whom Allah wills of His creation. This occurs just 
before the Resurrection. The term means “a gust of air or 

breath.” Here it indicates the blowing of the trumpet whereupon souls 
will be resurrected and rise to meet their Lord for the Judgement. See al- 
Ipahani’s Mu jam AlfazMufraddt aUQuran, pp. 289 and 523. 

Indicates the familiar formula which is recited in asking Allah for 
blessings and bounties upon the Prophet 

Authentically related by a 1-Hakim, Ibn Hibban, et. al. 

They are not “alive” with a worldly life. Their “life” is that of the harzakh, 
which differs from that of this world. 

See Muhammad Khaleel al-Harras’s Sharh al-Qasidat al-Nuniyyah, voL 2, 
pp. 6-7 and al-Alusi’s al-Ayat al-Bayyindt^ pp. 76-80. 

Their “proof’ that the Prophet (^) is alive in his grave is that they 
“talk” to him at his grave, ask for his help and call upon him for aid and 
assistance. All of these are clear, open acts of shirf{. May Allah protect us 
from such obvious ensnarements of Satan. 


115 



It is a commonly held that others besides the prophets also 
share this special favour, i.e., their bodies are protected from the 
earth after burial Howeverj there is no dependable text affirming 
this. Among those mistakenly included with the category of 
prophets are the martyrs and the mu *adhdhins (callers to prayer), 
who seek their reward solely from Allah,^^'^ Still others included 
xh^siddlqun (literally, “the truthful and righteous”), the practicing 
scholars, the memorisers of Qur'an who practice its directives, 
the fnufabits (the warriors who remain in readiness for battle), 
those who die of plague in patience expecting reward, those who 
constantly pronounce Allah's praises {dhikr) and those who love 
Allah sincerely.^^^ 

There are no clear texts authentically related by the Prophet 
(#>) which state that the bodies of the martyrs are prevented 
from decomposing as are those of the prophets of Allah. However, 
there have been reports by tabi in indicating that the bodies of the 
martyred companions had been witnessed years after their deaths 
and that they appeared as if just buried.^^^ Countless people of 
various generations also have claimed to have seen the bodies of 
martyrs intact in their graves. It w^ould be foolish to deny constantly 
recurring reports which attest to this fact.^*^ Ibn Abub'Izz, the 
comm^nt3itOT oial'Tahdwiyyah, further affirms this phenomenon, 
saying, “As for martyrs, their bodies have been witnessed intact 


This category was added by ahQurtubi in his hook^ al-Tadhl{irah, p. 164. 

These categories were mentioned by al-Zurqani and quoted by 
al-Kandahlawi in his hadith commentary entitled Awjaz al Masdlik^^ vol. 
4, p. 294. 

Malik relates one such incident, but the sanad has some missing links. 
However, the hadith scholar, Ibn 'Abdul-Barr, claims that this narration 
has been reported with other authentic, connected chains of transmitters. 
See al-Tadhhirah, p. 163. 

The occurrence of eyewitness reports has been mentioned and affirmed by 
al'Qayyim as well. See Shark ahQasidat al-Nuniyyah, vol. 2, pp. 13-14. 
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in their graves after long periods of time. It is possible that a 
martyr s body remains intact until the Resurrection, just as it is 
quite possible that it remains sound for only a long period of time; 
and (verily, Allah knows best) perhaps, the more perfect one’s 
martyrdom was, the longer his body remains intact,”^^® 

In contrast to the category of martyrs, the other aforementioned 
categories must be outright rejected because the claims stating that 
the bodies of such people do not deteriorate in their graves are 
based upon weak narrations or mere conjecture or appear to be 
deduced by analogy. Such methods of deduction are rejected, for 
there is agreement among the dependable scholars o^ahl al-sunnah 
that analogy cannot be applied in matters relating to ' aqidah. As 
for mere conjecture, it avails nothing of the truth,^*^ rather, it is the 
most deceptive of all discourse.^^® 


The Torment or Pleasure of the grave 

The scholars of Islam differed concerning the torment or 
pleasure of the grave. Some were of the opinion that the torment 
or pleasure is felt by only the body, whereas others stated that it 
is felt by both the body and the soul together. Still others insisted 
that it is the soul alone which feels torment or pleasure, Shaykh 
al-Islam Ibn Taymiyyah discusses these issues in his monumental 
Majtnu al-Fatdwa?^^ He mentions the proponents of the various 
contradicting views^^^ as well as the fact that all of these opinions 
have elements of error The only correct view is that of ahl al- 


See Shark al- Aqidat al-'Tahdwiyyah, p. 456. 

Stated in Surah 53:28. 

According to the authentically related tradition of al-Bukhari and 
Muslim 

Vol. 4, pp. 282-299. 

^22 Ibid., pp. 283-284. 
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sunnah wa al-jama ah, who unanimously agree that the torment or 
pleasure of the grave is experienced by both the body and the soul 
together. The soul may feel one of these two states while it is either 
separated from or connected to the body.^^^ 

It has already been mentioned^^"* that the soul is returned to the 
body in the grave for questioning. In the case of the disbeliever, the 
grave closes in on the body, squeezing the rib cage so tightly that it 
cracks and the ribs of the right side enter between those of the left. 
The fact that the soul returns to the body for questioning at this 
time proves that the torment is experienced by both the body and 
the soul together. The Prophet (^) was also shown the torment of 
sinful believers in the grave - both their bodies and souls received 
various punishments, commensurate with their heinous crimes 
and transgressions. Thus, it is clear that the soul and the body 
together experience the effect of torment or pleasure, not just one 
or the other as some have erroneously contended,^^^ 


The Length of the Respective States of 
Torment and Pleasure 

It has been mentioned that the two respective states of torment 
and pleasure are felt by both the body and the soul together and 


The soul is only separate from the body if it is that of the pious believer 
in Paradise, for the soul is experiencing pleasure there while the body 
is enjoying pleasure in the grave. Moreover, when the soul wishes to 
connect with the body in the grave, pleasure is achieved for both the 
body and soul together. As for the disbeliever, the foul soul is confined to 
the lowly depths of the grave where it is punished and tormented along 
with the body. 

In a previous section entitled: “The Taking of the Soul and the State of 
the Grave.” 

See Shark al-Tahawiyyah, p. 451 diVidLawami al-Anwar^ vol. 2, p. 24, 
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in the case of the pious believer, separately as well. But one may 
ask what happens to a person’s body if it is partially or utterly 
destroyed due to an accident and is not buried in the earth. The 
scholars of old discussed this problem, resulting in the dependable 
view as stated by Ibn al-Qayyim: “It should be known that the 
torment of the grave is the torment of the barzakh\ thus, everyone 
who dies arid deserves to be punished must taste his portion 
thereof, whether he was buried in a grave or not. Consequently, if 
a person was eaten by a predator, burnt in a fire until he became 
ashes, blown up in the sky and scattered, or drowned in the sea, 
his designated punishment would reach his body [and soul], just 
as it reaches those in their graves.The opposite can be applied 
to the pious believer whose body was similarly destroyed - pleasure 
will reach the body and soul no matter where it is scattered or 
placed. Such a thing is easy for Allah, who is able to do as He 
wills. Moreover, such a thing is in consonance with divine justice, 
otherwise, the foul sinner or rejecting disbeliever could be spared 
the full torment which is due on both the body and the soul, while 
the pious believer might not taste the full pleasure which is also 
due. 


See Kttab al-Ruh, p. 84. 
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The State of the Soul upon 
Termination of the Barza\h 


What has preceded constitutes a discussion of the soul’s 
condition during sleep and upon death and its circumstances 
in the barzak^. However, this discussion would not be complete 
without an analysis of the state of the soul upon termination of 
the barzabh. The limited scope of this study permits only a brief 
summary of the pertinent data relating to this issue. 


The Resurrection of Bodies and Souls 

On the Day of Judgement the trumpet will be blown with such 
a resounding thunder that all creatures of the heavens and the 
earth will die except whom Allah wills.^^^ This has been mentioned 
in numerous Qur’anic verses^^^ such as the following: 


The exception referred to is a point of difference between the scholars. It 
is said by some that the reference is to martyrs, while others say it refers 
to the prophets, al-hur al- ayn (the women of Paradise) or the general 
body of believers. Even others say it is a reference to the angels, e.g., Jibril, 
Mika’il, The Angel of Death, the carriers of the Throne, etc. Perhaps 
the soundest view is that all of these together are correct. See a detailed 
discussion of the issue in al-Qurtubi’s tafsir al-Jami , vol. 13, pp. 240-241 
and vol. 15, pp. 279-280. 

See also Surah 39:68. 



’ ‘ tfyj 
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“On that day the trumpet will be blown which will shock 
[to death] whoever is in the heavens and on the earth except 
whom Allah wills. And all will come unto Him humbly. 

Human bodies will unite w^ith their souls and emerge from their 
graves, proceeding to meet their Lord, The following verses 
describe this reality clearly: 


\1 Alft li 



“And the horn will be blown, then [immediately] they will 
hasten from their graves to their Lord. They will say, ‘O 
ruined are we! Who has raised us up again from our beds?’ [It 
will be said], ‘This is what the Most Merciful had promised, 
and the messengers have spoken the truth.’”^^^ 


Once they arrive before Allah, the process of judgement will 
begin.^^* In the end it is either to the pleasures of Paradise^^^ or 
to the torments of Hell.They will be in one of these two places 
with their bodies and souls united. Thus, the pious believers will 
have the full pleasure allotted to them by Allah according to their 
degree of faith and righteous deeds acquired during their earthly 


Surah al-Naml, 27:87. 

Surah Ya-Sin, 36:51-52. See also Surah aUQumar^ 54:7. 

This subject of the judgement and what occurs therein cannot be dealt 
with in this treatise. Whoever wishes to delve into the matter should see 
al-Qurtubi’s al-Tadh\irah ft Ahwal al-Mawta wa Vmur at-Akhirah and 
Lawami al-Anwar, 

For an excellent study of what Paradise is like and what wonderful 
pleasures are in store for the pious believer, see Ibn al-Qayyim’s Hadi 
al-Arwah ila Bilad al-Afrdh. 

For a detailed description thereof, see Ibn Rajab’s al-TaJ^hwif min al- 
Ndr. 
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existence. Similarly, the truly sinful Muslims and the disbelievers, 
who rejected faith, will have the Fire for an abode. Sinful Muslims 
will spend a certain term of torment in the Fire in order to be 
purified of their transgressions against Allah or humanity. If they 
believed in the oneness of Allah and the final messengership of 
Muhammad (^) but disobeyed their Creator s commands, they 
will be allowed to enter Paradise after this purification, as is 
narrated in an authentic tradition of Imam Muslim. As for the 
rejecters of Islam, they are doomed to eternal punishment in the 
everlasting torment of Flell (may Allah protect us from it). 

As can be surmised from the previous information, the soul is 
inamortal and never dies or ceases to exist, for it was created to 
be eternal. The body, however, dies after its earthly existence has 
ended. Some scholars alleged that the soul also dies or becomes 
extinct because of the Quranic verse which states that 
“every soul will taste death.The reply is that the soul tastes 
death at the time of the human body’s decease, when the soul exits 
from the body. This is the extent of the soul’s “death.” The claim 
that the soul becomes extinct and vanishes completely is refuted by 
previously mentioned texts which clearly indicate that the soul is 
eternaQ^^ either in Paradise or in Hell. 


Even Death Must Die 

Finally, since there is no further need for death after the Final 
Judgement, even death must die. For that reason it is slaughtered 
between Paradise and Hell as has been mentioned in a number of 
authentic traditions, some of which follow: 


As mentioned in the following places in the Qur’an: Surah A/ Imran 3: 
185; Surah al-Anbiya\ 21:35 and Surah al- Ankabut^ 29:57. 

See Kitab al-Ruh, pp. 51-52 and Lawami al-Anwar\ vol. 2, p. 38. 
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t^_ji3 Aj 15*^J L*,^ <3^ jtJll j\jJi 

!^-3-l Ij -iJ^ ^ tjLJl <L3ri (^3ji jj-wyJi 

0jjclJfl-^ jLJI ^ ^ij-g..*^ 

l) jjjJtJ ^J_A Ijl-Jl 4-3r^ .<LpljL*iJl l) Jj>r jJ 

J.5**j (^aJI cj ji.i j-fc coLljj-p Ai i^.'Vj-^j f-VJ-A ijj-g?iJL^ 

34j 3‘1 ^ ^^ ^^^t-y-i^ rLiLj 

cj y» ^ ji^ jLJ\ Jj^i bj iCjjj9 V 

Abu Hurayrah reported that Allah’s Messenger said, “After 
the people of Paradise enter Paradise and the people of the fire 
enter Hell, death will be brought forward [i.e., grasped at the 
throat] in the form of a spotted ram.^^^ It will be on the wall 
which separates the people of Paradise from the people of the 
Fire. Then it will be said, ‘O people of Paradise!’ Thereupon 
they will raise their heads and stare apprehensively.^^^ Then it 
will be said, ‘O people of the Fire,’ whereupon its inhabitants 
will raise their heads in hope of intercession.After this 
the people of Paradise and the inhabitants of the fire will 
be addressed thus, ‘Do you know what this is?’ They will 
all reply, ‘We know it; it is death, which was assigned to us.’ 
Thereupon death [in the form of the ram] will be placed on its 
side and slaughtered on the wall.^^^ Finally, it will be said, ‘O 

The Arabic term is '\amlah^' which means “spotted with black and 
white.” It is said that the reason for this choice of black and white is that 
the former colour indicates the description of the inhabitants of Hell, 
while the latter refers to the people of Paradise. See Tuhfah al~Ahwad 
vol. 7, p. 278. 

The, fear that perhaps, they might be taken out of their pleasant abode. 
Hoping that they will be taken out of their painful abode. 

The wisdom behind this slaughtering of death is to impress upon the 
people of Paradise and the inhabitants of the Fire that their respective 
abodes are eternal. See Path al-Bari, vol. 11, p. 421. 
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people of Paradise, [there is] only eternity and no more death. 
O people of the Fire, only eternity and no more death, 


Authentically related by aPBukhan, Muslim and al-Tirmidhi. 
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Conclusion 


The preceding discussion of the nature and circumstances 
of the human soul represents the Islamic view regarding this 
very important subject, supported by the texts of the glorious 
Qur an and the authentic sunnah of the final messenger of Allah, 
Muhammad (^). It is trusted that the reader has derived benefit 
and understanding from the information contained herein. I pray 
that it provides food for thought and encourages the reflection on 
one’s own life, one’s faith, one’s deeds and one’s death, which 
surely must come. Finally, it is hoped that the reader will be 
moved to positive action in his or her own life. May we sincerely 
subscribe to faith in the one and only Creator and Lord, adhering 
to the principle of tawhid and meticulously applying the divine 
guidance of Islam as embodied in the sunnah. This is the sole sure 
method of gaining Allah’s pleasure, the result of which is the bliss 
of Paradise and protection from the fire of Hell. 
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Glossary 


Ajb adh-Dhanab: The root or base of the tailbone containing the seed 
from which man will be recreated in the next life. 

Allamah', A title meaning “learned scholar.” 

Aqidah\ Belief, doctrine or creed. 

Barza^i\ The period between death and the Resurrection. Literally, 
“a partition or separation.” 

Dd wdh\ A call, appeal or invitation to the path of Allah. The 
propagation of Islam. Also, supplication or calling upon Allah. 

Din \ Religion or way of life. 

Dhikr\ The remembrance of Allah in the heart and on one’s tongue. 
Du a\ Supplication to Allah. An informal prayer. 

Dunya: The world or worldly affairs. 

Fitnah: An affliction by which one is tried or tested. Temptation, 
conflict, a crime or madness. Something which misleads. Literally, 
“burning or melting (metals) in fire,” 

Hadith: A saying of or about Prophet Muhammad (^,) . 
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Hajj: One of the five pillars of Islam consisting of the pilgrimage to 
Makkah. 


Hasan:. The grade of a hadith indicating that it is of good, acceptable 
quality. 

Iblis: The proper name of Satan. 

Ibrahim ; Abraham. 

Isnad'. The chain of transmitters of prophetic traditions. 

Isra: The Night Journey, referring specifically to the journey of 
Prophet Muhammad (^) from the Sacred Mosque in Makkah to the 
Aqsa Mosque in Jerusalem. 

Jibrll: Gabriel, the angel who conveyed revelation from Allah, 

JihM\ An effort or struggle in the path of Allah by various means, 
including individual efforts in propagation and reform, and military 
efforts; when necessary. Literally, “effort or exertion.” 

Jinn: (Singular - Jinni) Creatures unseen by man, created from fire 
and inhabiting the earth. Like man, they have been given a free will. 

Kafir: One who conceals his instinctive belief in Allah. A disbeliever, 
denier or ungrateful one. Literally, “one who covers or conceals” 
(such as a planter of seeds). 

Mi\ail: Michael, the angel in charge of rain, plants and mercy. 

Mi raj: The Ascension, referring specifically to the ascension of 
Prophet Muhammad (^) from the Aqsa Mosque to the heavens. 

Mursal: A category of weakness in hadith science. 

Nafs: The soul or self 
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Al-Quran al-Karim\ The words of Allah revealed to Muhammad (^) 
the recital of which is an act of worship. 

Ramadam The ninth month of the Islamic calendar during which the 
Muslims fast from dawn until sunset. 

Ruh : The soul or spirit. 

Sahih: The grade of a hadith indicating that it is authentic, supported 
by a continuous chain of trusted narrators. Literally, “correct or 
accurate.” 

Sanad\ The authenticity of a hadith derived from its chain of narrators 
{isnad). Literally, “support.” 

Shari ah: The divinely revealed laws found in the Qur’an and the 
sunnah. Literally, “the path or way.” 

Shayhh: An elder, a man of authority, a leader or a learned man. 

Shayhh al-Islam: A title given to the prominent scholar of a certain era, 
such as Ahmad bin Taymiyyah. 

Shirk^: Worshipping or associating others with Allah. Polytheism. 

Siddiqun: Companions or close followers of the prophets. Literally, 
“one who confirms the truth.” 

Sijjin: The lowest confines of Hell in which the record of evil deeds 
is inscribed. 

Surah: A chapter of the Qur’an. 

Sulayman: Solomon. 

Sunnah: An established practice or tradition. All of the sayings, actions 
and silent approvals of Prophet Muhammad (#,). 

TM un: (Singular - Tabi i) Those who studied under the companions 
of the Prophet (^) Literally, “the followers.” 

Tafsir: An explanation of the meanings of the Qur’an. 

Tawhid: Unification of Allah. Monotheism. 

Ummah: A community or nation. 
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Page 


Index of Hadiths^'^^ 


90 A man came to the Prophet saying, '*0 Messenger of Allah, 
what would be in store for me if I were slain in the path of 
Allah?\., 

35 ,. About the plague. ■., 'It is a form of pun ish ment ,. 

105 A fter the deceased is placed in h is grave ... 

123 After the people of Paradise enter Paradise and the people of the 
Fire enter Hell, death will be brought forward... 

113 All of Adam ’s progeny will be eaten by the soil except... 

30 Allah accepts the repentance of the servant so long as... 

100 Allah has angels who travel about the earth; they [do and will] 
convey to me... 

33 Allah has prepared for the martyr six special distinctions... 

16 Allah's Messenger (^) entered upon Abu Salamah [i. e., his 
corpse], whose eyes were wide open... 

107 Allah's Messenger used to teach the people [what to say] when 

they went to visit the graves... 

This index does not include any of the weak, hadiths which appeared 
throughout the text. 
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113 Allah's Messenger (^) was questioned, 'What is the 'ajb adh- 
dhanab... 

87 And there was a man seated with a crowd of people on his right 
and others on his left... 

66 Beware of mere conjecture, for verily, conjecture is the most 
deceptive of all thought, 

23 Do you not see that when a person dies his gaze is fixed intently,.. 

34 Every deceased person s worlds are sealed [by his death] except for 
the warrior... 

109 / will be at the pond, looking at those of you who come to me... 

93 Martyrs are over a glistening river at the door of Paradise,.. 

Martyrs other than those slain in the path of Allah are seven... 

36 bJo servant who has good in store for him with Allah and dies ever 
wants to return to the earth... 

63 On the day of the Battle of Badr, Allah's Prophet ordered that the 
bodies of... 

102 [On the occasion of his approaching death], Allah's Messenger 

25 Prompt your dying one to say.., 

31 The Angel of Death comes to the [dying] believer, sits at his head 
and says... 

17 The Angel of Death... [says], 'O you foul soul... 

16 The believer's soul is hppt in suspension by ]reason of] his debt... 

91 The believer's soul is [lil{e] a bird which feeds upon fruits of the 

trees of Paradise... 
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52 The compan ions said to the Messenger of Allah ('We m ust not 
part company with you in this world,,. 

114 The day ofJumu ah [Friday] is one of your best days,.. 

^8 ...The death of a believer is [accompanied by] perspiration on the 
brow. 

92 The Prophet passed by the graves of two men, whereupon he 
commented,.. 

104 The Prophet (stood at the edge of a well at Badr and said,.. 

37 There is no Muslim who dies on Jumu ah [Friday] or on the eve 

before it... 

25 Truly, I saw Allah's Messenger when death approached 
him... 

27 Verily, Satan comes to you at all circumstances... 

53 Verily, the soul of the believer [after death] soars up to the 
heavens... 

44 We went out with the Prophet (0) in order to participate in the 
funeral rites of a man from the Ansar... 

29 When any of you completes the last tashahhud of his prayer, let 
him... 

81 When from the heavens Allah ordains a thing to be... 

92 When I was ta\en up [during the Mi raj]... 

16 When the ruh is takpn out, the eyesight follows it. 
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17 When the soul of the believer comes out [of its body], two angels 
receive it and rise with it... 

88 When your brethren were killed [on the Day of Uhud},., 

34 Whoever goes out in Allah's path and then dies or is slain is a 
martyr... 

37 Whoever is killed as a result of tyranny and injustice is a martyr: 

37 Whoever is killed defending his wealth or possessions is a martyr.. . 

38 Whoever [sincerely] pronounced the shahadah [i. e., la ilaha 

illallah] seeking the pleasure of Allah as his last act... 
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